








Shakti Pujaran Smt, Indrawati Alias Sunbatni 


Se “०:30 77. ०००९ 





A great Shakti Pujaran Smt. Indrawati Alias Sunbatni married in Chowdery 
family of Rainawari (Naidyar) Srinagar, Kashmir (Mother of Dr. R. 1. Chowdery) 
was ardent follower of sida Cult. she was initiated by swami Shakti Ji of Rama 
Krishna Mission, Udaiwalla Jammu at very young age. She pursuaded on a 1080 
path with determination. Iuspite of being a “Grahasti” she lived a life of detachment 
while fulfilling her duty in traditional way. During the passage of time she created 
awakening amongst woman folk who came in contact with her, with the result her 
following grew from strength to strength. This great lady would perform Durga 
PujalNow-Durga) half yearly for full ten days with gaiety and fervour alongwith 
ber followers numbering in hundreds. all these days Prashad was served in abundance. 
Her main sewaks weye Smt. Jai Kishori Zutshi, Suda Raina, Chuni Jigri and Rani Ji 

Her main achievement which a lay person could observe was that she had 
prevailed over ay er (100) and was always in a happy frame of mind full of 
laughing mood which would add to ber glamour, 


She attained Nervara on 19-1-1999 which she had already predicted. Her first 
anniversary is being performed on 27-28% Jan. 2000. H.N. Tiku 
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FROM THE PRESIDENT'S DESK 


Dear brothers and sisters, 
Our Community is facing exile from “Janam Bhomi” Kashmir for The Eleventh 
(11%) year and there seems no ray of hope for return back to our home and health 
in near future as well. The stark reality is dawning on all Kashmir watchers that 
Kashmir will remain in a State of Embroilment for a long time to come due to | 
several International factors. Many Central and State Govts. have come and 
gone since our displacement and none of them have ever given a serious thought 
towards solving our present and future problems. Some times I feel as if Gods 
have also forgotten us as begotten children and have left us to fend ourselves. 


After taking over the mantle of KPS. presidentship I relentlessly tried to 
forge unity amongst leading organizations of Kashmiri Pandits. After several 
experiments an International Body of KPS. was formed namely Kashmiri Pandit 
Political Steering Committee comprising of all major KP Organizations (P.K, 
Askpc, Pkm, Kps-Jammu Bombay, Kashmir Samiti Delhi and Overseas 
Organizations.) However the personal egoes and political ambitions of same leaders 
have over-looked the force of unity and harping their own courses. Another 
development which has compounded our problems is the mushrooming of paper 
organizations who are running the show for their political masters for their petty 
ambitions. Their statements carried in the press create a confusion in the minds of 
world at large. Now a days even local papers are placed at Internet and people 
never Know which organization is truly the representative organisation. 


_ In sucha scenario the sufferings of displaced have increased tremendously. A 
largenumber of displaced peoplein Jammu Camps or Non Camps find it very difficult 
toeven educate their children. Slogans can neither fill the belly nor provide education 
or employment to youth. Our leaders are working at cross roads and the time has 
| come when big leaders should shed their egoes and guide the community in its struggle 
for survival and quasi permannet settlement where in its economic, social and 
political aspirations are met meaningfully. The voices of paper organizations will 
automatically be silenced and community will get succour by such unified action. 
I pray and hope for the leadership to rise to the occasion and lead us. 


Triloki Nath Khosa 






























































w | WATCH OUT FOR THE SILVER LINING | OUT FOR THE SILVER LINING | | 


The twenty first century is setting in and the millennium will start in another year. 
While this should be an ocassion for stock taking for all the century, it is especially pertinent 
for Kashmiri Pandits. For a decade now we have been attempting to stir the conscience of our 
countrymen world at large about the loss of homeland and the right to live there, for a miniscule 
of peace loving urban community, without much success. In the process we have lost much 
not only monetarily but also socially and culturally. But there is no need to continue bemoan 
that loss and indulge in self pity. We have been doing that all these years. It is time that we try 
to see the silver lining and count our gains for a healthy and positive transition into the new 
millennium. 


True we have been physically ousted from our homes and deprived of our property 
and wherewithal, traumatizing the entire community in the process. But imagine a scenario if 
the exodus of 1989-90 had not taken place. Were we not migrating from Kashmir from 1947 
in a persistent stream due to economic Squeezing and fear psychosis ? Was the stream not 
swelling into a river whenever there was a turmoil in the valley as in 1967-68 and 1986? At 
that rate would we not have been out of Kashmir in a few decades, without the world even 
knowing that such a thing had been forced on a peace loving ethnic community ? Even we 
would not have become wiser ourselves and could not have understood as to what happened 
to us as acommunity. For we had become highly individualistic and self-centred. Individually 
we would have flourished but our identity as a community would have been lost in a few 
generations. 


The forced exodus has shocked us. It has knocked out some of our illusions to which 
we were desperately clinging inspite of all evidence to the contrary. The most prominent 
illusion was based on what a despairing old Mahatma saw as a mirage in the sands of Kashmir, 
when he perceived ‘a ray of hope’ there. There were many other illusions. We have to thank 
Our tormentors that they woke us up and showed us the real face which, ostrich like we were 
refusing to see. 


The exodus has brought about a reniassance in the K.P. community. It has woken up 
from a coma into which it had plunged for more than a century. It is not something usual. 
History bears witness that all renaissances, including the great European renaissance, were 
triggered by one exodus or another. A dormant community needs to be stirred and shaken to 


— 


come out of complacency to utilize its full potential to achieve emancipation. 


A whole wide world of enterprise has opened up before our young boys and girls 
Fortunately it has happened at a time when the world has become small and global village 
concept is a reality, thanks to information technology. Our youth have taken to it in a big way. 
Though we do not have the full statistics, over three thousand youth of our community are 
involved in information technology and software development alone throughout the globe. 
Many of them are at fairly senior levels. In fact the Chief Executive Officer of one of the 
largest software companies of the world, headquartered in USA happens to be a K.P. 


A new community consciousness has set in like of which we experienced never before. 
Debates and discussions are held regularly at varied centres under different fora in Jammu, 
Delhi, Mumbai, Banglore, Calcutta, New York, Los Angales, London, Geneva and whereever 

“a group of K.Ps meet. The discussions may appear to be just repetitive and rehash of oft stated 
positions but they are significant of the mental fermentation and brain storming. Our writers 
and poets have suddenly discovered their muses, and literature in all languages has started 
pouring out, even from unexpected quarters. It may not have attained as yet the desired standard 
but is fast doing so. 


Entrepreneurship was our blind spot. We were basically “Babus” looking for jobs, 
preferably in the government. Denial of avenues in that direction has been a boon to us, for 
we have suddenly diversifies in an area of which we were scared for generations. And we 
have not done badly. Though we have a long way to go to reach the level of enterprising 
communities like Parsis, Marwaris and Sindhis, a head start has already been made. 


Ten years is too short a time for renaissance to take shape and make a perceptible 
appearance. That is why the community has not become conscious of it and is still slupmed 
into dejection and demorlization. But our “Magi” have seen the “Star” and the symptoms are 
very clear, The Kashmiri Pandit Juggerment is Stirring. Very soon it will be on the move. And 
when it does, there will be a total transformation. The community shall mutate and see itself in 
an entirely new light and context. Backwaters of Kashmir with its shattered economic, social 


and political structure will look at this new apparition with awe and reverence. That is what 
the new Millennium will mean for the Kashmiri Pandits. 


(S. K. Shah) 


‘The “New” Millennium ? 





—B.L. Khar 
“For in the Market-place, on Dusk of Day, 
I watched the Potter thumping his wet Clay : 
And with its all obliterated Tongue 
It murmured — Gently, Brother, gently, pray !” 
(Omar Khayan/Fitzgerald) 


A great excitement is building up as the world is awaiting, with delightful eagerness, the 
arrival of the Zero Hour of January 01, 2000, to usher in the New Millemnium. The revelries 
are in full swing. (The on!y discordant note is the scare of the “Y2K” Bug.) 


The world has shrunk into the “global village” made up of small interdependent units, 
linked by the most astonishing means of communication. A thorough churning of the human 
society has been taking place at a stunning speed. In this process, among other commonalities, 
the Gregorian Calendar has, willy nilly, come to be regarded as an international calendar, 
which has to be accepted, rather ungrudgingly. The event of stepping into the New (Third) 
Millennium, Anno Domini, should, therefore receive all the attention that it deserves. However, 
over-glorification of this event tends to generate an impression that the human society has 
been in existence for the last two millennia only, over-shadowing the equally epoch-making 
parallel events associated with the other major religions and philosophies of the world. 


We are, concurrently, passing through, for instance, the First Millennium of the Khalsa 
(Sikh) era, the Second Millennium of the Hijri (Muslim) and the Shaka (later-medieval Hindu) 
eras, the Third Millennium of the Bikrimi (earlier-medieval Hindu), the Buddhist, the Jainis, 
the Taoist, the Confucianist, the Shintoist and the Zoroastrian eras, each, the Fourth Millennium 
of the Judaic (Jewish) era, and the Sixth Millenium of the Sapt-reshi (later-ancient Hindu) era. 
The Homo Sapien (Erectus) walked on the surface of the earth, for the first time, about two 
million years ago. From that reckoning, the human race is in its 2,000th Millennium. 


The astrophysicists estimate that the first spark of life appeared on the earth about 3.8— 
2.5 billion years ago. The Solar System, together with our planet (the earth) is said to have 
come into being some 4.6 Billion years ago. The Universe is said to have been created, out of 
a Single Point, as a result of the Big Bang, some 15 Billion years ago. The astro-physical 
findings further reveal that many millions of cubic miles of new space appear between the 
galaxies every day perhaps to converge, in a back track process, into a Single Point, again. 
The physical sciences may be trillions of years away from establishing that the galaxies now 
converging gradually to a Single Point will bring into being a new Big Bang and so on. 
Nevertheless, our Inward-Looking Ancient Seers have intuitively perceived a macrocosmic 
operation of Creation & Dissolution, occuring alternately, interminably. Our Scriptures are 
replete with references pointing, unambiguously, towards such a Management. We havea _ 
wonderful Daily-Hymn, composed by Adi-Shankaracharya, in which, among other things, | 
he refers to the Single Sole Entity, (in the form of the Di vine Mother), as the One from whose 
lap (womb) the Creation (Cosmic Egg) emerges and sinks back into it, again and again : 





(यस्याः कुक्षौ लीनम अखण्डं जगत अण्डं, भूयो भूयः प्रादुर-अभूत्‌ अश्रतम-एव......) However, with or 
without or inspite of all these meaningful revelations, the Unknown continues to remain 
Unknown. A Rigvedic Hymn hints at the baffling mystery in these lines : 


“But After all who knows and who can say 
Whence it all came and how creation happened. 
He who surveys it all from the highest heaven, 
He knows --- or may be even He does not know” 


(Trn : A.L. Basham) 


The Primal Cause may never, never unfold itself, but the Effect presents a majesticaily 
pulsating spectrum of Vastness, flawlessly moving with perfect precision. An occasional jaunt 
into the peripheral silhouette of this Vastness, (rarely, if at all it so happens), 7९ ŭe only gain in 
the life lived. For the rest, we have been eating and sleeping and breeding and fretting and 
fuming for life after life, millennium after millennium ! 

101-Upper Laxminagar (Sarwal) 
Jammu-5 Ph : 544 346 


Dec. 25, 1999 








A Distinguished Personality 


> Prof. A.N. Sadhu, a well-known economist and an educationist, — 
has taken over as Dean Academic Affairs, in the University of Jammu. || 





A distinguished student of the Delhi School of Economics, Prof. | | 
Sadhu has been abroad between 1969 to 1972, for his higher studies. 
Dr. Sadhu has an outstanding academic record and is known for his 
scholarship, teaching and research competence. Prior to assuming the 
charge of Dean Academic Affairs, he has held the positions of Head of | f 
the Department of Economics, Dean Faculty of Social Sciences, Member 
University Council and Syndicate, Member of several expert and | f क 
consultative groups in and outside the State. Known for his depth:of a DNS 
knowledge, communication skill and research methodology, Prof. Sadhu has made rich 
contribution to the growth and glory of academics in Jammu University in particular, and in 
the State and outside in general. Prof. Sadhu has also served in IMPA as Head. Rural 
Development Wing. Dr. Sadhu is equally known for his pleasing personal qualities and 
objectivity. His appointment as Dean Academic Affairs has been greatly hailed, 


Prof. Sadhu has done extensive research on J&K econom a 
Steering Committee for 8th Five Year Plan. At present he is also ona of coe 
Committee for Industries. He is also an active social worker. He is taking active part i i 
Social Affairs of the K.P. Community, presently working as Vice President of Kashmiri Pandit 
Sabha, Jammu. On his elevation as Dean Academic Affairs of Jammu Universit हा KP 
Community is feeling proud of him. The Sabha wishes him success and „त eey 5 te oe P. 














| BRIJ PREMI—A PROFILE) 








Dr. Brij Premi, a gifted writer of 
<ashmir had obsession to work to explore the 
‘ichness of literature which led him to write 
iseful and informative material, which shall 
:ompel attention of the scholars to further 
ccupy themselves to explore new areas in 
lomains of literature with reference to 
‘riticism and research. Born on 24th, 
september, 1935 at Drabiyar Srinagar, Dr. 
?remi was a self-made individual and 
eserved by temperament. He was possessed 
df a firm determination amidst vissicitudes and 
ordeals which he never talked about and 
which he never magnified. His life was 
marked by struggles, constraints and 
problems. He started from very humble 
deginning and patiently bore the hardships. 


Premi's contribution to Urdu literature 
has been immense. He will be remembered 
for his diversely significant contribution to 
Urdu literature. His portrayal and depiction 
of life and its problems, emerged particularly 
in his short stories, whose characters were real 
nouth pieces standing for view points Premi 
1610 dear and cherished. As his contacts with 
iterature grew wider and sharpended, he was 
ittracted to different problems of literature, 
which he made a forceful vehicle for putting 
nimself across to the world. 


Sadat Hassan Manto was his love in 
literature. He made a deep of this legendary 
figure and despite many difficulties managed 
10 get many books on Manto from Pakistan. 
Manto attracted him, Manto who was in the 
varlier stages rejected as one who indulged in 
*rotic literature, has been presented in a 
somprehensive way by Premi, according to 
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—Avinash Aima 


whom Manto touched upon the real problems 
of life. Premi's work on Manto is standard 
work, a richly deveioped reference material. 


Khwaja Ahmed Abbas (Bombay) 
observes “None of the books written on 
Manto is complete and thorough as the one 
by Premi. For preparing a comprehensive 
work on Manto, we must be thankful to the 
author”. 


Prof. Gopi Chand Narang (Delhi) 
writes, “The book on Manto by Premi is the 
one with the status of a reference book”. 


Prof. Jagan Nath Azad (Jammu), “It is 
an encyclopaedia on Manto”. 


Prof. Qamar Rais (Delhi), “Even if 
books in future on Manto come to us but 
Premi's book shall remain as a basic reference 
book”. 


Premi was highly interested in 
highlighting cultural, historical and literary 
aspects of Kashmir. Suraj Saraf, an eminent 
journalist puts it as “Very first thing that strikes 
one going through the variuous literary works 
by Brij Premi is the wide sweep of the subjects 
he dealt with and the depth and insight with 
which he went into them. Then immediately 
one felt his love for Urdu, the Language in 
which he produced his literary volumes are 
no less noticeable. Still more one also realised 
a deep research minded person and an eminent 
critic and analytical mind behind these works. 
The binding thread running through these 
varied traits of his personality was really 
Kashmiriyat, his great fascination, for his 
bewitching land and its people”. 





-gpn 


In “Jalva-e-Sadrang” (2 editions, 1985 
and 1989) a book which he dedicated to his 
mother, Premi's abundance of love for 
Kashmir, his motherland, and its literature 15 
reflected. It is a book both of historical and 
literary magnitude. Premi through this book 
has amply highlighted the role of Kashmiris 
in nourishing Urdu literature. Mohd. Yusouf 
Teing observes in his foreword to this book, 
“Dr. Brij Premi after going through thousands 
of pages on the history of Kashmir has 
highlighted in a capsule form certain aspects 
in a way that new historical and cultural 
developments regarding Kashmir get 
focussed on....this book brings out extremely 
significant information about Kashmir and he 
has done it in an unbiassed and liberal 
manner....Dr. Brij Premi has succeeded in 
presenting to the world actual prominent 
image of Kashmir’. In the same book, Prof. 
Hamidi Kashmiri observes about Premi's 
attachment with Kashmiriyat, “It is 
tentamount to his “Ishq” with Kashmiriyat. 

Dr. Premi is a researcher and a critic too. 
A particular aspect of Dr. Premi's writings is 
that before dealing with a subject of research 
he does not limit himself merely to collecting 
facts and figures but also examines their 
veracity which makes his research very 
meaningful. The way he has tried to bring into 
prominence real contours of Kashmir with 
painstaking works and sincerity is, is 
commendable”. 

Some of the beautiful and transparent 
usages and expressions by Premi, in ‘Jalva- 
e-Sadrang’ (Page 17-20), about Kashmir 
which measure his love for his native land, 
are reproduced as :— 


1. “Kashmir is my mother, Kashmir is my 
birth land. I love everything that one sees 
in Kashmir”. 





to 


“Kashmir has fragrance, it has light, it 
is full of hues and colours”. 

3. “It is the land of Lal Ded and Sheikh- 
Ul-Alam”. 


4. “It is the land of poets and people, who 
are clean at heart and pious in mind”, 


5. “It is the ‘beloved’ of Biscoe. Robert 
Thorpe, Lawrance and many others”, 
6. “Kashmir is the land of saints. seers, 
fakirs, devotees and Munees”. 
7. “Songs of Haba Khatoon, Rasool Mir, 
Abdul Ahad Azad, Parmanand and 
Mehjoor are heard around. It is the land 
which abounds in fragrance of Gulmarg, 
Tosamaiden and Sonamarg”’. 


8. “In my land, one finds romance and 
love of Jawahar Lal, Iqbal, 
Chakbastand and Sadat Hassan Manto”. 


9. “Ihave been living here, I am a part and 
parcel of my land. It is the land of 
wisdom, love, and art”. 


10. “The world knows my land as a 
paradise on earth. It is the land of fairies, 
it is a place haunted by murmur of 
melodious beauty”. 


11. “Here the Bodhs were in search of 
beauty, the Muslims enlighten the 
minds, the Hindus worship the Shiva, 
the Christians preach wisdom and amity. 
All this is imprinted on our heritage”. 
etc. 

The cultural heritage of Kashmir, its 
tradition, lore, custom, and songs was to him 
an immense treasure. The composite culture 
with its eternal truth of piety, justice and 
compassion elated him and he drew 
sustenance, courage and inspiration from it. 


In his book ‘Kashmir Ke Mazameen 
(1989) Premi has dwelt ee FR apon ferie 112 fertile and 





imaginative art of Kashmiris. Research papers 
on famous personalities as ; Mehjoor, Manto, 
Lal Ded, Prem Nath Pardesi, Hamidi 
Kashmiri, Govind Koul make us feel proud 
at the distinctive abilities of these writers. It is 
a book with immensely rich treasures 
excavated so skillfully by the author. Papers 
dealing with devotional and mystical poetry 
of Lalla (Lal Ded), Prophetic and patriotic 
poetry of Mahjoor, whom Tagore called 
Wordsworth of Kashmir, Manto literature, 
progressive movement in literature and Urdu 
in Kashmiri, are of highly informative nature. 
The chapter on journalism in Jammu and 
Kashmir is highly interesting and informative. 
It deals with history of journalism and the role 
of eminent journalists as Mohd-ud-Din Fouq, 
Mulk Raj Saraf, Saligram Salik, Hargopal 
Khasta, etc. 


The book has been dedicated by the 
author to Kashmir, his native land and 
provides a stimulating reading to prompt the 
readers to know more and more about J and 
K. 

His ‘Harf-i-Justaju’ (1982) is yet 
another book of 12 essays dealing with Prem 
Chand, Manto and Pardesi. In the book, with 
the depth of a keen observer, Dr. Premi shows 
the abilities of a keen analyst. Prof. Shkeel- 
ur-Rehman observes in the foreword of this 
book, “Through various contacts at different 
gatherings, Dr. Premi appeared from the very 
beginning to me as a person, who was imbued 
with a passion to know more. His book on 
Manto is unique and the first of its type. Itis a 
precious store house of the events and 
incidents of Manto's life.” 


In his another book ‘Chand Tehreerein’ 
(1987) Premi traces influences of Urdu 
literature and independence movement and 
dwells on some aspects of Manto era, talks of 
Indian movie, Khwaja Ahmed Abbas, Sahir 





Ludyanvi, the magician of lyrics, as he call 
him, Jan Nissar Akthar, Upender Nath Askh, 
Prem Nath Bazaz, Kashap Bandhu and 
others. 


‘Zauq-e-Nazar’ (1986) is Premi's yet 
another book dealing with criticism, research, 
literature and art. 


Some books have been referred to and 
some more whose publication has got delayed 
due to certain constraints, will be published 
in the days to come. Besides, Premi's articles 
of diversely ranging interests have appeared 
in reputed magazines of Pakistan and India, 
for his varied contributions, received the 
following awards :— 


1. All India Hindi Urdu Sangam Award 
1976. 


2. U.P. Urdu Academy Award 1982. 


3. J&K Academy of Art, Culture and 
Languages Ist. Award 1986. 


4. U.P. Urdu Academy Award 1986. 


5. West Bengal Urdu Academy Award 
1987. 


6. J&K Academy of art, Culture and 
Languages Award 1991. 


It was strongly felt desire of Brij Premi 
to publish a book which could serve as a sort 
of reference book to students of Urdu 
literature in J&K. ‘Jammu-O-Kashmir Mein 
Urdu Adab Ki Nashu Numa’, a book likely 
to be published soon, is expected to serve as 
a reference book to the students of Urdu 
literature of the state. 


‘Manto Katha’ another book on Manto, 
written in the changed perspectives by Premi, 
is expected to be received on a positive note 
after its publication, in the near future. 


The other unpublished books -of Dr. 
Premi include (i) ‘Upender Nath Ashk Ke 


Khatoot’, which includes the letters of this 
literary legand written to Dr. Premi and throws 
light on certain new aspects of Urdu literature, 
(ii) ‘Rasul Mir Shakhs-o-Funkar’, (iii) 
‘Sapnoo Ki Sham’ (Collection of short stories 
of Dr. Premi.) (iv) ‘Mere Ahad Ke Log’ (His 
autobiography) 


Premi died an untimely and unexpected 
death. Ahmed Nadeem Qasimi (Lahore, 
Pakistan), while mourning his sudden 
passing away says, “Sad demise of Dr. Premi 
has left me deeply shocked. Brij Premi was 
young but some health problems, not of a very 
serious nature, have removed him from us.” 


Upender Nath Askh (Allahabad) 
observes, “I knew Dr. Brij Premi, my friend, 
was diabetic, but this disease is quite common 
these days and people can live with it for 80/ 
85 years in many cases. But it is also true that 
death keeps no calender and who can avoid 
what has to happen. He had still many 
projects to complete.” 


Khwaja Ahmed Faraugi (Delhi) says, 
“I always considered him as my younger 
brother. His gentlemanly behaviour, immense 
love for literature and his politeness are our 
immense treasure. He surpassed me in all 
these traits.” 


Prof. Qamar Rais (Delhi), “I cannot 
express the feelings of dejection my mind is 
filled with at the sudden passing away of my 
dear friend, Dr. Brij Premi. He was a believer 
of high values and had a passion for Urdu 
literature.” 


Rashid Amjad (Rawalpindi, 
Pakistan) says, “A deep shock that Dr. Brij 
Premi is no more. His death will be felt as an 
irreperable loss to literature. A very important 
person who wrote much on Kashmiri ethos 
in no more”. 


A resolution passed by Haryana Urdu 
Academy referred to the meritorious services 
by Dr. Brij Premi in the field of Urdu litrature. 
He was referred to in the resolution as a great 
revolutionary of Urdu literature which he 
enriched by his masterly and prolific writings. 
“It is difficult to fill the void created by his 
demise”, the resolution said. 


Though Dr. Premi is no more -in this 
world, he will continue to be imperishably 
linked with lovers of literature. Which he 
enriched by his tiring, adventures and creative 
endeavours. How strange are the ways of 
God. Premi who loved Kashmir was not 
destined to breath his last thers the end came 
in Jammu. He died of a massive Cardic arrest 
on 20 April, 1990. 
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For strong union of the couple 
and happy partners of life 


ensure performing of “Lagan” 
on the exact time prescribed. 














Please donate for construction 
programme of KP. Sabha Complex 
Jammu. Raising of one more 
storey on the community ceritre 
and Library block is in progress. 







Birthday Buzz 


Scores of them have been 
Sucked in by the vortex of Time, 
And here dies another year, 
Leaving behind how many more 
None can define the final score. 


What is there to be gay 
About a birthday ? 
Just a thanks-giving to Lord 
For having given one, another term 
Of three-sixty-five days. 


What is great about being brought 
Into this world 
With rough and tumble wrought ? 
A sweetened pill of gall 
This life is with alloyed joys for all. 
How can it be roses all the way 
With Divine Curse on us 
Thus to earn “with the sweat of thy brow” 
` The sins of Satan, Adam and Eve 
(All rolled in one) 
Visited on mortals are 
With whips night and day. 
Moments of joy are but 
Interludes “in the general drama of pain”. 
But the game must go on, 
Whatever the cost. 
Played it must be with purpose such 
As may minimise the misery of the Curse 
And raise us to great heights 






—Prof. M.L. Raina 


That God is moved to say- 
“Come along, hold my hand 
And be 29५” ...... 


Wonder I thus if in the years past, 
Lost in the quicksands of Time, 
Ihave striven even slightly 
To mend my ways. 


My scales are not poised evenly. 
For the credit one is low 
And the debit one high. 


Yet “all is not lost”..... 
On this day, my birthday, 

I pray to my Master with all my soul 
To fill the bucket of my bonus years 
With fragrant flowers and foliage bright, 
And pull me from the morass 
Of the dark night out. 





It is enough that I am well off when 
around me number of community 
members are in great need. of clothes, 
blankets etc. to save them from cold. 
St is rather better to donate spare 
clothes to K.P.S. Jammu for 
distribution to needy rather than 
exchange these for petty utensils. 













AR 








ABRAHAM LINCOLN, the 16th 
President of US in the midst of the Civil War 
said : “Let us have faith that right makes might 
and in that faith let us do our duty as we 
understand it.” The success was not assured, 
all that he emphasised was an approach of 
equanimity both in success and failure. 


In any activity we are motivated by 
desire to succeed. In success, we feel elated 
and happy. This may lead to yet another desire 
for repetition of performance and to greed. 
But in spite of best efforts, due to factors 
beyond control, it could also end in failure. 
The feeling of despair then, often leads to 
anger. No wonder, “desire, greed and anger 
have been named as three gates to hell” (B.G: 
16.21). Success and failure, attachment and 
aversion, hope and despair, happiness and 
misery are duality faced in day-to-day life. We 
are often lead to one of the two limiting states: 
success or failure, happiness or misery, 
attachment or aversion etc., but there could 
also be a situation when the two are balanced, 
one has neither the feeling of attachment with 
success and the resulting feeling of hope, 
happiness etc. nor that of aversion to failure 
and the opposed feeling of despair, misery etc. 
That is the state of equanimity in activities, 
speech or thoughts. 


For any perception, the sense organs 
have to come into contact with respective 
objects. The eyes, for example, have to view 
form of object to be seen, hearing the sound, 
touch the hot or cold body ete. Also, presence 
of one or other duality in any activity or 
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thought is judged with reference to accepted 
norms. Decibel levels determine whether 
sound is melodious and pleasing or a noise. 
Heat or cold, experienced by (gross) body, is 
relative to its normal temperature (36.9 deg 
C). In other cases the reference is when the 
two components of duality are nearly 
balanced, meaning the state of equanimity 
when one is neither happy nor miserable, 
neither attached nor averse to a situation. 
These are judged from past experience. When 
there are excesive deviations from this state, 
corrective action may become necessary. For 
example, when a person is unable to bear pain 
during surgery, he may be induced to deep- 
sleep when the pain is not felt. 


The concept of equanimity, corresponds 
to “(dynamic) state of equilibrium” used in 
physical sciences, when tendency for change 
in opposed directions is nearly balanced. Also, 
a principle of thermodynamics is that output 
of work is maximum, when at each Stage, the 
system, in changing, from one state to another, 
is not far from the equilibrium condition. 
Extending the simile, state of equanimity is 
best suited for achieving optimum success in 


any objective by an aspirant on path of 
Spirituality. Yi 


About equanimity, it is said in the 
Bhagavad Gita: Attachment and aversion by 
Sense organs for respective objects are natural 
: let NO One come under their Sway; they are 
his foes...notions of heat and cold, of pain and 
pleasure have a beginning and an end, are 
impermanént in nature...bear them 


` 


patiently... Therefore, “be contented with 
whatever comes without effort, remain 
unaffected by pairs of opposites,” Also, “that 
calm (tranquil minded) person alone, to whom 
dualities do not disturb, is easily set free from 
bondage (of samsara) and attains 
immortality.” 


How is equanimity to be practised by 
those on different paths of spirituality? A 
karma yogi performs actions as a duty, with 
evenness of mind, abandoning attachment 
with result (karma-phal), remaining 
unconcerned in success or failure. The mind 
of a jnani, not shaken by adversity, does not 
hanker after happiness. Free from affection, 
fear and wrath, he has his wisdom estabished 
in firmness. Such a tranquil, “knower of the 
sell” has an “eye of evenness (a samdarsi)” 
for all, to whom a lump of earth, stone and 
gold are the same, who beholds the supreme 
Self in all beings and all beings in the Self. 
He neither rejoices on receiving what is 
pleasant nor grieves on receiving what is 


unpleasant.” An aspirant on the path of 
meditation (dhyan yoga), the self-controlled 
and serene, for whom Supreme is the object 
of realisation, steadfast in duality, judges 
pleasure and pain (to others) by the same 
standard as applied to himself. 


Of an aspirant on the path of devotion 
(bhakti yoga), “who hates,none, is friendly 
and compassionate towards all, even-minded 
in duality, forbearing, free from joy, envy, fear 
ang. anxiety, neither rejoices nor hates nor 
grieves nor desires, having renounced good 
and evil, same to friend and foe, in honour 
and dishonour, he is dear to Me.” 


Freed from pride, delusion, and 
attachment, without desire, liberated from 
pairs of opposites, un-deluded reach the 
eternal goal, the Lord's Supreme abode, going 
whither they do not return.” Such 15 the 
outcome of equanimity as the way of life. 


Harish C. Gaur 





Letter to Editor 


The Editor, 
Kshir Bhawani Samachar, 
Jammu 

Dear Sir, 


Kindly publish the following in your esteems paper. Shri Dwarka Nath Kaul S/o 


Shri Sarwanand Kaul originally of Jogi Lankar Rainwari settled at H. No 1712 Guru 
Nanak wara Putlighar Amritsar passed away on 5-11-1999. Kashmiri Pandit Sabha 
But Khu Katra Sher Singh Amritsar condoles his sudden death. Shri Kaul served Sabha 
in different capacities. 


We pray to HIM to grant peace to the departed soul and consolation to 
mourners. 


Yours Faithfully, 


or ARR 





Everything has already been said about 
why Sonia Gandhi holds such a fascination 
for India: the fact that she belongs to the Nehru 
dynasty, or the eternal inferiority complex that 
a part of the Indian intelligentsia seems to be 
holding towards the West. This is particularly 
striking amongst a section of the Indian media 
(Outlook, Asian Age), which always appears 
to look at India through a western prism and 
constantly worry how the foreign press views 
India, how the foreign countries particularly 
the United States of America perceive India, 
what the human rights agencies say about 
India. 


_ But what has never been said is this: 
the white skin of Sonia may also bewitch 
Indians because of the theory of the Aryan 
invasion, whichis still taken as the foundation 
stone of the history of India. According to this 
theory, which was actually devised in the 18th 
and 19th centuries by British linguists and 
archaeologists, the first inhabitants of India 
were good-natured, peaceful, dark-skinned 
shepherds, called the Dravidians, who had 
founded what is called the Harappan, or 
Valley of the Indus civilisation. They were 
supposedly remarkable builders, witness the 
city of Mohenjo-Daro in Pakistani Sind, but 
had no culture to speak of, no literature, no 
proper script even. Then, around 1500 B.C., 
India is said to have been invaded by tribes 
called the Aryans: white-skinned, nomadic 
people, who originated somewhere in 
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Western Russia and imposed upon the 
Dravidians the hateful caste system, To the 
Aryans are attributed Sanskrit, the Vedic, 0 
Hindu, religion. India's greatest spiritual texts, 
the Vedas, as well as a host of subsequent 
writings, the Upanishds, the Mahabharata, the 
Ramanaya, etc. 


This was indeed a masterly stroke on 
the part of the British. Thanks to the Aryan 
theory, they showed on the.one hand that 
Indian civilisation was not that ancient and 
that it was posterior to the cultures which 
influenced the Western world - Mesopotamia, 


- Sumeria, or Babylon - and that whatever good 


things India had developed - Sanskrit 
literature, or even its architecture - had been 
influenced by the West. Thus, Sanskrit, 
instead of being the mother of 811 Indo- 
European languages, became just a branch of 
their huge family. Thus the religion of 
Zarathustra is said to have influenced 
Hinduism, and not vice versa. And on the 
other hand, it divided India and pitted against 
each other the low caste dark-skinned 
Dravidians and the high caste light-skinned 
Aryans; a rift which is till enduring. 


But today, this theory is being 
challenged by two new discoveries, one 
archaeological and the other linguistic. Firstly, 
in the Rig Veda, the Ganges, India's sacred 
Tiver, is only mentioned once, but the mythic 
Saraswati is praised fifty times. For a long 
time, the Saraswati river was indeed 


considered a myth, until the American satellite 
Landstat was able to photograph and map the 
bed of this magnificent river, which was nearly 
14 km wide and took its source in the 
Himalayas. Archaeologist Paul-Henri 
Francfort, who studied the Saraswati region 
at the beginning of the Nineties, found out 
that the Saraswati had “disappeared”, because 
around 2200 B.C., an immense drought 
reduced the whole region to aridity and 
famine. “Thus” he writes, “most inhabitants 
moved away from the Saraswati to settle on 
the banks of the Indus abd Sutlej rivers”. 
According to official history, the Vedas were 
composed around 1500 BC, some even say 
1200 BC. Yet, the Rig Veda describes India 
as it was before the great drought which dried 
up the Saraswati, which means in effect that 
the so-called Indus, or Harappan civilisation, 
was a continuation of the Vedic epoch, which 
ended approximately when the Saraswati 
dried up. 


Recently, the famous Indus seals 
discovered on the site of of Mohenjo Daro 
and Harappa have been deciphered by Dr. N. 
Rajaram, a mathematician who worked at one 
time for the NASA and Dr Jha, a 
distinguished linguist. In the biased light of 
the Aryan invasion theory, these seals were 
presumed to be written in a crude Harappan 
(read Dravidian) script, although they had 
never been convincingly deciphered. But 
Rajaram and Jha, using an ancient Vedic 
glossary, the Nighantu, were able to prove that 
the script is of Sanskrit lineage and have so 


far deciphered 2000 seals. As the discovery 
of the Saraswati river, the decipherment of the 
Indus scripts also goes to prove that the 
Harappan civilisation, of which the seals are 
a product, belonged to the latter part of 
the Vedic Age and had close connections with 
Vedantic works like the Sutras and the 
Upanishads. 


Hence, it is becoming more and more 
clear that there never was an Aryan invasion 
in India, a theory which was imposed upon 
the subcontinent by its colonisers and ts today 
kept alive by Nehruvian historians (such as 
Romila Thapar), Christian missionaries (it is 
thus easy to convert the downtrodden tribals 
and Dravidians, by telling them that Hinduism 
was a religion thrust upon them by the hated 
“Brahmin” (invaders) and the communists 
(who hate anything Hindu). But as long as 
India will not rewrite its history books and 
teach its children to be proud of its ancient 
and indigenous civilisation, there will be other 
Sonia Gandhis who will come and exploit 
India's Secret Craving For The White. 


—FRANCOIS GAUTIER 


Gautier is the South Asia correspondent 
of ‘Le Figaro’, France's largest circulation 
newspaper, and the author of ‘Rewriting 
Indian History’. 

Courtsey : Indian Express 


Please donate to the welfare fund 
of K. P. Sabha Jammu to help 
orphans diseased and very poor, 
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THE PUZZLE OF REALITY 


WHY DOES THE UNIVERSE EXIST 


It might have been true that nothing ever 
existed: no minds, no atoms, no space, no time, 
when we imagine this possibility, itcan seem 
astonishing that anything exists. Why is there 
auniverse? And might have been in countless 
ways, different. So why is the universe as it 
is? 


These facts cannot be casually 
explained. No law of nature could explain 
why there are any laws of nature or why these 
laws are as they are. And if God created the 
world, there cannot be a casual explanation 
of why god exists. 


Since our questions cannot have casual 
answers, we may wonder whether they make 
sense. But there may be other kinds of answer. 
Consider, first a more particular question. 
Many physicists believe that for stars, planets 
and life to be able to exist, the initial conditions 
in the Big Bang had to be precisely as they 
were why were these conditions so precisely 
right? Some say : “If they had not been right. 
We could't even ask this question.” But that 
is no answer. It could be baffling how we 
survived some crash even though, if we hand't 
we could not be balfled. 


Others say : “There had to be some 
initial conditions and those conditions were 
as likely as any others. So there is nothing to 
be explained.” To see what is wrong with this 
reply. We must distinguish two kinds of case. 
Suppose that of a milion people facing death, 
only one can be rescued. If there is a lottery 
to pick this one survivor, and I win. I would 
be very lucky. But there would be nothing to 





—CARL SAGAN 


be explained someone had to win and why 
not me? Consider next a second lottery. Unless 
my gaoler picks the longest of a million 
straws, I shall be beheaded. If I win this lottery, 
there would be something to be explained. It 
would not be enough to say. “That result was 
as likely as any other.” In the first lottery, 
nothing special happened. Whatever the 
result. Someone's life would be saved in this 
second lottery, the result was special’ or the 
million possible results. Only one would save 
a life. why was this what happened? Though 
this might be a coincidence, the chance of that 
is only one in a million. I could be almost 
certain that this lottery was rigid. 


The Big Bang, it seems was like the 
second lottery. For life to be possible, the 
initial conditions had to be selected with the 
kind of accuracy that would be need to hit a 
bull's eye in distant galaxy. Since it is not 
arrogant to think life special, this appearance 
of fine tuning needs to be explained of the 
countless possible initial conditions, why were 
the ones that allowed for life also the ones 
that actually obtained? 


On one view, this was a coincidence. 
That is conceivable but most unlikely. On 
some estimates the chance is below one ina 
billion billion. Others say : “The big bang was 
fine tuned. It is not Surprising that God chose 
to make life possible”. We may be tempted to 
dismiss this answer, thinking it improbable 
that God exists. But should we put the chance 
as low as one is a billion billion? If not, this is 
a better explanation. There is however a rival 
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explanation our universe may not be the 
whole of reality. Some Physicists suggest that 
there are many other universe or to avoid 
confusion worlds. These worlds have the 
same laws of nature as our world and they 
emerged from similar big bangs. But each had 
slightly different initial conditions. On this 
many worlds hypothesis there would be no 
need for fine tuning. if these were enough big 
bangs, it would be no surprise that in a few of 
these conditions were just right for life. And 
it would be no surprise that our big bang was 
one of these few. 


On most versions of this theory, these 
many worlds are not causally related and each 
has a own space and time. Some object that 
since our world could not. be affected by such 
other worlds. We have no reason to believe 
in them. But we do have such a reason. Since 
their existance would explain an otherwise 
puzzling feature of our world the appearance 
of fine tuning. 


How should we choose between these 
explanations? The many worlds hypothesis 
is more cautious, since it merely claims that 
there is more of the kind of reality we know. 
But God's existence has been claimed to be 
intrinsically more plausible. By “God” we 
mean a being who is omnipotent, Omniscient 
and wholly good. The existence of such a 
being has been claimed to be both simpler, 
and less arbitrary, than the existence of many 
complicated and specific worlds. 


If such god exists, however, why is the 
universe as it is? It may not be surprising that 
god chose to-make life possible. But the laws 
of nature could have been different. So there 
are many possible worlds that would have 





contained life. It is hard to understand why, 
with all these possibilities god chose to create 
our world. The greatest difficulty here is the 
problem of evil. There appears to be suffering 
which any good person, knowing the truth, 
would have prevented if he could. If there is 
such suffering, there cannot be a god who is 
omnipotent, ominiscient and good. 


One Response to this problem is to 
revise our view of God. Some suggest that 
god is not omnipotent. But with that revision 
the hypothesis that god exists become less 
plausible. How could there be a being who, 
though able to create our world, cannot 
prevent such suffering? Others believe in a 
God who whatever he is called is not good. 
Though that view more easily explains the 
character of life on earth, it may seem in other 
ways less credible. 


As we shall see, there may be other 
answer to this problem. But we have larger 
questions to consider. I began by asking why 
things are as they are. There is much about 
our world that we have not discovered and, 
just as there may be worlds that are very 
different. It will helo to distinguish two kinds 
of possibility. For each particular kind of 
possible world. There is the local possibility 
that such a world exists. If there is such a 
world leaves it open whether there are also 
other words. Global possibilities in constrast 
cover the whole universe or everything that 
every exists. One global possibility is that 
every conceivable world exists. That is 
claimed by the all worlds hypothesis. Another 
possibility, which might have obtained is that 
nothing ever exists. This we can call the null 
possibility. In each of the remaining 
possibilities the number of possible worlds that 





exists is between none and all. There are 
countless combinations of particular possible 
worlds. 


Of thes: different global possibilities. 
One must obtain and only one can obtain. So 
we have two questions which obtain. And 
why? These questions are connected. If some 
possibility would be less puzzling or easier to 
explain, we have more reason to think that it 
obtains. That is why rather than believing that 
the big bang merely happend to be right for 
life. We should believe either in god or many 
worlds. 


Is there some global possibility whose 
obtaining would be in no way puzzling? That 
might be claimed of the null possibility. It 
might be said that if no one had ever existed, 
no one would have been puzzled. But that in 
a mindless and finite universe, an object 
looking like the tls spontaneously formed 
even with no the sense I mean puzzling. It 
may next be said that if there had never been 
anything to be explained but that is not so when 
we imagine away are such things as minds 
and atoms space and time. There would have 
been true that nothing existed, and that things. 
might have been other truths, such as the truth 
that 27 is divisible by 3. we can ask why these 
things would have been true. 


These questions may have answers we 
can explain why, even if nothing had ever 
existed 27 would have been divisible by 3. 
There is no conceivable alternative and we 
can explain the non-existence of such things 
as two horned unicorns or spherical 
cubes. Such things are logically impossible. 
But why would nothing have existed? Why 
would there have been no stars or atoms, no 





minds or bluebell woods? How could that be 
explained? We should not claim that, if 
nothing to be explained. But we might claim 
something less, perhaps of all the global 
possibilities this would have needed the least 
explanation. It is much the simplest and it 
seems the easiest to understand. When we 
imagine there never being anything that does 
not seem, as our own existence can 
astonishing. 


Here for example is one natural line of 
thought. It may seem that, for any particular 
thing to exist, its existence must have been 
caused by other things. If that is so what could 
have caused them all to exist? If there were 
an infinite series of things, the existence of 
each might be caused by other members of 
that series. But that could not explain why 
there was this whole series, rather than some 
other series, or no series. 


In constrast the null possibility raises no 
such problem. If nothing had ever existed that 
State of affairs would not have needed to be 
caused. 


Even if this possibility would have been 
the easiest to explain it does not obtain. Reality 


does not take its smallest and least puzzling 
form. 


Consider next the all worlds hypothesis. 
That may seem the next least puzzling 
possibility. For one thing. It avoids arbitrary 
distinctions. If only one world exists, we have 
the question : “Out of all the possible worlds, 
why is this the one that exists?” On the many 
worlds hypothesis we have the question why 
are these the oner? But if all possible worlds 
exist, there is no such question. Though the 
all worlds hypothesis avoids that SS ae it 


is not as simple as it seems. Is there a sharp 
distinction between those worlds that are and 
are not possible? Must all worlds be governed 
by natural laws? Does each kind of world 
exist only once? And there are further 
complication whichever global possibility 
obtain we can ask why it obtains. All that I 
have claimed so far is that, with some 
possibilities this question would be less 
puzzling we should now ask? Could this 
question have an answer? Is there a theory 
that leaves nothing unexplained? 


On one kind of view, it is logically 
necessary that God, or the whole universe, 
exists. Though it may seem conceivable that 
there might never have been anything, that is 
not really logically possible. Some people 
even claim that there is only one coherent 
global possibility. If such a view were true, 
everything would be explained. But the 
standard objections to such views, which I 
shall repeat, seem to me convincing. 


Others claim that the universe exists 
because its existence is good. This is the 
platonic. If Axiarchic, view. Even if we think 
this view absurd. It is worth asking whether 
it makes sense. That may suggest other 
possibilities. The Axiarchic view can take 
atheistic form. It can claim that God exists 
because this existence is good, and that the 
rest of the universe exists because God caused 
it to exist. But in that explanation God is 
redundant. If God can exist because this 
existence is good, so can the whole universe. 


In its simplest form the Axiarchic view 
makes three claims : 


1. It would be best if reality were a certain 
way. 


2. Reality is that way (3) (1) explains (2) 


(i) Is an ordinary evaluative claim like 
the claim that it would be better if 
there was no pointless suffering. 
The Axiarchie view assumes, in my 
opinion correctly, that such claims 
can be true. 


(ii) Is an ordinary descriptive claim, 
though of a sweeping kind, What 
is distinctive in this view is claim 


(3). 


Can we understand (3)? To focus on this 
question, we should briefly ignore the world's 
evils suppose that as Leibniz claimed, the best 
possible universe exists. Could this universe 
exist because it is the best? That question might 
be confused with another. If God intentionally 
created the best possible world, that world 
would exist because it is the best. But, though 
God would not be part of the world that he 
creates. He totality of what exists. And God 
cannot have created himself. So an appeal to 
God cannot explain why the best universe 
exists. 


Axiarchists make a different claim. On 
their view, that there is a best way for reality 
to be explains directly why reality is that way. 
If existing is best, truths about value are in 
John Leslie's phrase creatively effective. This 
cannot be an ordinary causal claim. Ordinary 
causes are particular events, or facts about 
existing things. But the axiarchic claim may 
have some of the meaning of an ordinary 
causal claim. 


When we believe that X caused Y, we 
usually believe that, without an X, there 
would have been no Y. A spark caused an 
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explosion if without a spark, there would have 
been no explosion. Axiarchists might make a 
similar claim. They might say that, if it had 
not been best if reality were a certain way, 
reality would not have been that way. But 
such a claim may not help to explain the 
Axiarchie view, since what it asks us to 
imagine could not have been true. Just as 
pointless for reality to be could not have failed 
to be the best. 


In the defending a casual claim we may 
also appeal to a generalization. Certain 
conditions cause an explosion if, whenever 
there are such conditions, there is an 
explosion. It may seem that with only one 
universe. Axiarchists cannot appeal to a 
generalization. But that is not so. They could 
say that, whenever it would be better if the 
universe had some particular feature. It has 
that feature. 


Would that explain their claim that this 
is why the universe has these features? That 
use of “why” may seem utterly mysterious. 
But we should remember that even ordinary 
causation is mysterious. At the most 
fundamental level, we have no idea why some 
events cause others. And it is hard to explain 
what causation is. 


Axiarchy can be best explained as 
follows, we are now assuming that of all the 
countless ways that reality might be, one is 
both the very best and is the way that reality 
is. On the Axiarchic view, that is no 
coincidence. That claim makes. I believe 
some kind of sense. And, on those 
assumptions. It would be a reasonable 
conclusion. £ 


Compared with the appeal to God, the 





Axiarchic view has one advantage. God 
cannot have settled whether as part of the best 
universe. He himself exists, since he can only 
settle anything. If he does exist. But even if 
nothing had ever existed, it would still have 
been true that it would be best. If the best 
universe existed. So that truth might expalin 
why this universe exists. The main objection 
to this view is the problem of evil. Our world 
appears to be flowed. 


If we appeal to a variant of the many 
worlds hypothesis this objection can be partly 
met. Perhaps, in the best universe all good 
possible worlds exist. We would then avoid 
the question why things are not such better 
than they are: Things are on the whole, much 
better”. They are better elsewhere. Why are 
they not also better here? One answer might 
be as follows. If it is best that all good worlds 
exist, that implies that, even in the best 
universe, many worlds would not be very 
good. Some would be only just good enough. 
Perhaps our world is one of these. It would 
then be good that our world exists. Since a 
good niche is thereby filled. And we might 
be able to explain why our world is not better 
than it is. The louvre would be a worse 
collection if its less good paintings were 
turned into copies of the “Mona Liza”. In the 
same way, if our world were in itself better, 
reality as a whole might be less’ good. Since 
every other good niche is already filled, our 
world would then be a mere copy of some 
other world, and one good niche would be 
left unfilled. ven on this view, however each 
world must be good enough. The existence 
of each world must be better, even if only 
slightly, than its non-existence. Can this be 
claimed of our world? It would be easier tO 


धन - 


make that claim on a broadly utilitarian view. 
Our world's evil might then be outweighed 
by what is good. But on some principles of 
justice, that would not be enough. If innocent 
beings suffer, in lives that are not worth living 
that could not be morally outweighed by the 
happniess of other beings. For our world to 
be good enough there must be future lives in 
which the sufferings of each being could in 
the end be made good. Even the burnt fawn 
in the forest fire must live again. Or perhaps 
these different beings are, at some level, one. 


These replies may seem too weak. We 
may doubt that our world could be even the 
least good part of the best possible universe. 
If we reject the Axiarchic view, what 
conclusion should we draw? Is the existence 
of our world a mere brute fact, with no 
explanation? That does not follow. If we 
abstract from the optimism of this view its 
claims are there. One global possibility has a 
special feature, this is the possibility that 
obtains and it obtains because it has this 
feature. Other views can make such claims. 


Suppose that our world were part of the 
worst possible universe. Its bright days may 
only make its tragedies worse. If reality were 
as bad as it could be, could not suspect that 
this was no coincidence? 


Suppose next more plausibly, that all 
possible worlds exist. That would also be 
grim. since the evil of the worst worlds could 
hardly be out weighed. But that would be 
incidental. If every conceivable world exists, 
reality has a different distinctive feature. It is 
maximal as full and varied as it could possibly 
be. If this is true (hat ofall the countless global 
possibilities the one that obtains is at this 


extreme? As always that is conceivable 
coincidences can occur. But it seems hard to 
believe. We can reasonably assume that, if all 
possible worlds exist, that is because that 
makes reality as full as it could be similar 
remarks apply to the null possibility. If there 
had never been anything would that have been 
a coincidence? Would it have merely 
happened that, of all the possibilities what 
obtained was the only possibility in which 
nothing exists? That is also hard to believe. 
Rather if this possibility had obtained that 
would have been because it had that feature. 


Here is another special feature. Perhaps 
is as it is because that makes its fundamental 
laws as mathematically beautiful as they 
could be. That is what many physicists 
believe. 


If some possibility obtains because it 
has some feautre, that feature selects what 
reality is like let us call it the selector. A feature 
is a plausible selector if we can reasonably 
believe that, were reality to have that feature 
that would not merely happen to be true. There 
are countless features which are not plausible 
selectors. Suppose that fifty seven worlds 
exist. Like all numbers 57 has some special 
features. For example, it is the smallest number 
that is the sum of seven primes. But that could 
hardly be why that number of worlds exist. 


I have mentioned certain plausible 
selector. A possibility might obtain because it 
is the best, or the simplest or the least arbitrary 
or because it makes reality as full as it could 
be or because its fundamental laws are as 
elegant as they could be. There are, I assume, 
other such features, some of which we have 
yet to discover. 
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For each of these features, there is the 
explanatory possibility that this feature is the 
selector. That feature then explains why 
reality is as it is. There is one other, special 
explantory possibility : that there is no selector. 
This is like the global possibility that nothing 
exists. If there is no selector it is random that 
relaity is as it is. Events may be in one sense 
random, even though they are causally 
inevitable. That is how it is random whether 
a meteortite strikes the land or the sea. Events 
are random in a stronger sense if they have 
no cause. That is what most physicists believe 
about. Some facts at the quantum level. Such 
as how some facts at the quantum level. Such 
as how some particles move. If it is random 
what reality is like the universe would not only 
have no cause. It would have no explanation 
of any kind. This we can call the Brute Fact 
view. 


On this view, we should not expect 
reality to have very special features such as 
being maximal or best, or having very simple 
laws, or including God. In much the largest 
range of the global possibilities, there would 
exist an arbitrary set of messily complicated 
worlds. That is what, with a whether ours is 
one such world. 


The Brute fact view may seem hard to 
understand. It may seem baffling how reality 
could be even randomly selected. What kind 
of process could select whether time had no 
beginning, or whether anything ever exists? 
But this is not a real problem. It is logically 
necessary that one global possibility obtains. 
There is no conceivable alternative. Since it 
is necessary that one possibility obtains, it is 
necessary that one possibility obtains. It is 
necessary that it be settled which obtains. Even 





without any kind of process, logic ensures that 
a selection is made. There is no need for 
hidden machinery. 


If reality were randomly selected, jt 
would not be mysterious how the selection is 
made. It would be in one sense inexplicable 
why the universe is as it is. But this would be 
no more puzzling than the random movement 
of a particle. If a particle can simn!y happen 
to move as it does, it could simply happen 
that reality is as it is. Rar. comness may even 
be less puzzling at ‘he levei of the whole 
universe since we know that facts at this level 
could not have been caused. 


There would, however be a further 
question. If there is no explantation why 
reality is as it is, why is that true? Some reply 
that this, too, is logically necessary. On their 
view, the nature of the universe must be a 
mere brute fact, since it could not conceivably 
be explained. But as I have argued, that is not 
so. Though it is logically necessary the one 
global possibility obtain, it is not necessary 
that it be random which obtains. There are 
other explanatory possibilities. Since it is not 
necessary that there be no explanation why 


reality is as it is, that truth might be another 
brute fact. 


There may be no explanation why there 
is no explanation. Perhaps both simply happen 
to be true. But why would that be true? Would 
1t, too, simply happen to be true? And why 
should we accept this view? If it was 
randomly selected whether reality was 
selected randomly and there are several other 
Possibilities, why expect random selection to 
have been selected? Unless we can explain 
why it is random what reality is like, we may 
have no reason to $e e sisao that this is random. 


Return now to the other explanatory 
possibilities. Each raises the same further 
question whivhever possibility obtains. We 
can ask why it obtains. Consider first the 
Axiarche view. Suppose that the best universe 
exists because it is the best, why is that true? 
Even if this view is true, its falsehood is at 
least logically conceivable, it may seem that 
Axiarchy could explain itself. On this view, 
claims about reality are true because their 
being true is best. It might be best if this view 
were true. Could that be why it is true? There 
is not possible. Even this view is true. Its being 
true could not be explained by its being true 
just as God can't have caused His own 
existence, the truth of the Axiarchie view can't 
be what makes this view true. Consider next 
the maximalist view, suppose that all possible 
worlds exist, and that this is no coincidence. 
Suppose these worlds all exist because that 
makes reality as full as it could be. If that is 
true, why is it true? Perhaps this truth makes 
reality even more maximal. But as before, this 
truth could not explain itself. 


A similar claim may apply to every 
view. As we have seen it is not logically 
‘necessary that of the global possibilities. It is 
random which obtains. This possibility might 
be selected in other ways. But it may be 
logically necessary that of the explanatory 
possibilities, it is random which obtains. 
Perhaps nothing could select between all the 
possible selectors. If that were so. It would 
not be mysterious that a particular explanatory 
claim simply happened to be true. The 
randomness would be fully explained. Since 
there would be no conceivable alternative. 


It may be objected that, if some claim 
simply happens to be true, it cannot provide 





an explanation. Such a claim may seem to add 
nothing. To illustrate this objection return to 
the maximalist view, consider first two global 
possibilities (1) only our world exists. (2) 
Every conceivable world exists. These 
possibilities are very different. Suppose next 
that (2) is true, There are then two explanatory 
possibilities. On the Brute Fact View. (2) 
Simply happens to be true. On the maximalist 
view (2) is true because that makes reality as 
full as it could be. Here again, these seem to 
be different possibilities. But we are now 
supposing that, even if the maximalist view 
is true, its truth is a brute fact, with no 
explanation. We may think that if that is so 
the maximalist view could not explain (2) if 
this view simply happens to be true. It may 
seem not to differ from the Brute fact view. 


That reaction is a mistake. On the Brute 
Fact view (2) would involve an extreme 
coincidence. There are countless global 
possibilities and most of these unlike (2) have 
no every special feature. It is hard to believe 
that of this vast range of possibilities, it simply 
happens to be true that every conceivable 
world exists. That is implausible because at 
this level, there is an alternative. If the 
maximalist view is true, the existence of all 
there worlds is no coincidence. At the next 
level things are different. Of the plausible 
explanatory possibilities all have special 
features. There is no possibility whose 
obtaining would be a ccincidence. And as we 
have seen it may be logically necessary that 
of these possibilities. One simply happens to 
obtain. At this level, there may be no 
alternative. It would then be in no way 
puzzling if the maximalist view simply 
happens to be true. We should not claim that, 
if an explanation rests on a brute fact it is not 


an explanation scientific explanations all take 
this form. But we might claim something less. 
Any such explanation may in the end be 
merely a better description. If that is true there 
is a different answer. Even to discover how 
things are we need explanations. And we may 
need explanations on the grandest scale. Our 
world may seem to have. some feature that 
would be unlikely to be a coincidence. We 
might reasonably suspect that our world exists 
not as a brute fact but because it has this feature. 
That hypothesis might lead us to confirm that, 
as it seemed, our world does have this feature. 


We might then reasonably conclude either that 
the only world or that there are many other 
worlds with the same or related features. We 
might reach truths about the whole universe, 


Even if all explanations must end with 
a brute fact. We should go on trying to explain 
why the universe exists and is as it is. The 
brute fact may not enter at the lowest level. If 
the universe exists because it has same feature, 
to know what reality is like we must ask why, 


—CARL SAGAN 
{eminent Author of Science 


7200 books like “COSMOS”) 











Karannagar Sahayak Samati 
. Eb LL ee Samat 
Dear Brothers/Sisters 


Namaskar, 


Karan nagar Sahayak Samiti, Ward No. 8 was formed with a purpose, motto and 
truthfulnes to knit this small committee having membership of only 51 members (both permanent 
and temporary) in one large family. To organise this committee in such a fashion that no one 
should feel separate from it and be proud of its membership. Its sole aim was to look after each 
others joy and sorrow and to share it with the most down-trodden member of our community 
whereever he may be, whatever little help this committee could provide in. the shape of 


education and medicines shall be given to the needy and deserving candidate/member among 
the most deserved ones. 


In this connection our committee has p 


aa rovided such help to the tune of Rs. 14,226/- so 
far from the welfare/monthly contribution from the members from time to time Breakup of 
above meagre help is as : ; 


a) Educational Help = Rs. 2526/- 
b) Medicinal help = Rs. 2500/- 
c) Cumilative holy 

thread ceremony = Rs. 2400/- 


d) Other needy people in cash and Operation 
Vijay connected to Kargil to KP Sabha, 


Ambphalla Jammu =Rs. 6820/- President 





FOUNDATION LAYING CEREMONY 


Jammu Nov. 28th 


The foundation stone of K.P.Bhawan and Shri Sharika Temple was laid in Sector 1-C, 
East Extension, Trikuta Nagar (Village Enclave) by Shri P.L. Handoo, Hon’ble Minister for 
Law and parliamentary affairs today. The Bhawan and Temple is being constructed by the 
Kashmiri Sahayak Samiti (Regd.) Trikuta Nagar on nearly a Kanal of land donated to it by 
Shri Roman Mattoo of 126 A/D, Gandhi Nagar, Jammu. 





According to Shri R.N.Kaw, president of the Samiti the construction programme of the 
Bhawan has already been started under the expert technical know how and supervision of 
most competent engineers and architects of the state on voluntary basis. The Committee of 
these Engineers which was nominated by the President this month is fully entrusted with the 
design, layout & construction responsibilities till the completion and formal hand over of the 
complex to Executive Committee. 


A two day function was organised in connection with the foundation laying ceremony. 
Bhoomi Pooja was held yesterday followed by “Hawan” the Puran: Aahuti of which was 
performed today. Besides Shri Handoo hundreds of devotees from all over the city including 
Sh. T.N. Khosa (President K.P. Sabha), Sh. A.N. Vashnavi (President ASKPC), Mohalla 
Committees of Gandhi Nagar, Karan Nagar, Bagwati Nagar, Subash Nagar were represented 
by their office bearers & their Executive Committee Members also participated in the function. 
Ladies in good number actively participated in distribution of prashad to the devotees. 


IS , POM मनन मल 


The Lord of Salvations | 


(Continued from Oct. issue) 


Muslims reject idol worship and call it un-Islamic (infidelty) but they have no such bias and 
hatred towards water coming down to Sher Bag after touching Shiva Lingam in the centre of the spring 
(Anantnag) to which water comes under foothill and touches various idols at the mouth. Muslims call 
idol worship un-Islamic and unrighteous, but no such prejudice towards water moving down under a 
temple in which idols are installed is displayed. Is it not the legacy they have inherited from ancestors? 

Muslims demonstrate devotion to Ice-Lingam appearing on Shravan Purnamashi in Amarnath 
Cave. Hindus bow before the Lingam with faith and Muslims with reverence share the offerings and do 
not consider it un-Islamic. 

At the distance of 16 kms or so from Chandigarh, there is an ancient temple of Mahadeva in 
village SKETRI. The temple complex is surrounded by Muslim families who provide all sorts of 
services to pilgrims and do not consider supply of milk, flowers and Prashad to them as the Islamic 
(infidelty). The Muslims of the village are so devoted to the Lord as they have renamed it as Mahadeva 
GAON. This is the reverence and faith of Muslims towards Mahadeva of Mahadeva Gaon’ whom 
Muslims call खुदा, 15 स्वयंभू of Hindus Both mean “self incarnation”. This is the truth of Amar Lingam 
which whas been expressed by Shri Krishna in the 12th Shaloka of 2nd Adyaya of Geetaji. 

“Nor I, nor you, nor any of these ruling princes was ever non-existent before; nor is it that we 
shall cease to be in future.” In the Amarnath cave the Lingam is the स्वयंभू ; the apostle of solace and 
harmony to Hindus and Muslims and has been the Light house of their common heritage for centuries. 

“Sang-i-Assad”; stone of Arsad for Muslims is Macceshwar (Lord of Mecca) for Hindus, Paramatma 
of Hindus is Parvardigar of Mauslims ; Shiva of Hindus is Mahadeva of ancient Arabians. 

७ Shiva is Lord of eternal peace for Hindus and Mahadeva is the Lord of salvations for muslims of 
ancient Arabia; f 

= of Hinduswhen tumed towards right looks like (Allah) of Muslims. Similarly wf y (Allah) 
of Muslims looks like 3% of Hindus if turned towards left, no doubt, with minor difference because of 
nature of alphabets. 


A couplet of a poet verily pounds the myth of religious bigotry and fundamental theories and 
misleadings of fanatics as under :— 


— Sh. N.N. Mujoo 


४ ars SS A a OP of ८१० le yl a 
DE oe A MES oro 
Nei VE RN 
पी 
‘KHUDA AUR JUDA MAIN BAS 
FARQ HAI IK NUQTEY KA, 


WAHI NUQTA OTHA OPAR PHIR 
TOO KHUD KHUDA HOJA? 


Translation :— 


The difference between supreme soul and individual soul is th P 
raised above and be the supreme soul. pasthatiefi one Goat that © be 
ontd. 





The Future of Kashmiri Language 


Every Kashmiri Pandit is conscious of one fear. There is a great danger that Kashmiri 
language may no longer survive within the community in the course of next few generations. 
The fear is not unfounded. A language survives through usage and applications. When we left 
the valley, the usage became limited to home and that too with the older generation. Kashmiri 
never had an application for, thanks to politics, it did not have a proper script and was never a 
medium of instruction. There is very limited literature and the number of people who can read 
it is very small. How many Kashmiri Pandits (for that matter even Kashmiri Muslims) can 
even read the value of our currency notes in Kashmiri. There are many who do not even know 
that it is written there. 

There are two opinions about how the problem can be solved. According to one the 
parents should insist that their children speak in Kashmiri in their homes. The other Opinion 
insists on a community approach and organization of frequent meets to inculcate a language 
culture. There are also a substantial number of people who feel that it does not make much 
difference if we do not use our language. “It has no utility anyway”, they say. 

The language is undoubtedly an identity of a community. It is hi ghly desirable that it is 
retained as the main means of communication. However, no half-hearted measures can help 
solve the problem. 

There is a generation gap as far as the language is concerned. The younger generation 
neither feels the need nor has the nostalgia of using this language. We cannot blame them. 
There is hardly any motivation for them to learn it. 

It is time that the intellectuals of the community put their heads together and work out 
a mechanism by which the language survives within the community. It will be a great tragedy 
if it dies in the next millennium. 





S.S. Trikuta Nagar to elect new president for 
2000-2001 on 2nd January, 2000. 






Jammu Dec. 6th 
In an executive committee meeting of the Kashmiri Sahayak Samiti, Trikuta Nagar | 
held yesterday under the Chairmanship of its president Sh. R.N. Kaw, it was decided to’ 
hold the 4th General Elections for the Post of President on Sunday the 2nd January 2000. 
Shri P.N.Dallari (Retd. Chief Engincer) whose consent had been sought by the president 
already was appointed as the returning officer for the said election. The election schedule - 
is to notified by the returning officer on or before 8th of Dec., 1999 in a local newspaper: 









| It was also approved in the meeting to collect a donation of minimum rupees one thousand. 
one hundred (Rs. 1,100/-) per family residing in and around Trikuta Nagar with immediate 
effect. Other philanthrophist associations will also be contacted for donation forconstruction: 
of K.P.Bhawancum Sharika Temple foundation stone of which was laid by Shri P.L.Handoo | 
Hon’ble Minister for Law and Parliamentary affairs on 28th of last month. The Job of | 
construction programme and collection of donations and subscription will continue 
Oninterrupted and will be outside the perview of elections of the Samiti as decided earlier. 









Vegetarian foods and its benefits 7 
Moti Lal Khar 


As per research it is deduced that non-vegetarian foods as against plant foods and dairy 
products, is a poor source of minerals, sugars and starchs or carbohydrates. Unlike animal fats 
with a profusion of harmful cholesterol and uric acid, plant fats are cholesterol free and generally 
contain more polyunsaturated fat which discourages coronary heart and other diseases. In 
addition vital fibres are found only in vegetarian foods. 


There are five enemies of good health : faulty diet, addiction, sendentary life-style, 
mental stress and ecological degradation. The main problem with diet is that non-vegetarian 
food is catching on fast as a social feed in India. It must be mentioned here that in the USA 
alone, around thirty million people have adopted vegetarianism in the past decade as per 
reports and more developed countries are following suit. ` 


By consuming meat, the eater merely adds upto the toxins engendered by his/ker own 
body thereby straining organs like heart, kidney, liver and lungs. Meat is linked to many 
diseases like cancer, high blood pressure, gull stone, diabetes, asthma and other diseases. The 
study of human anatomy ard physiology as per present medical research has revealed that 
human beings unlike other animals are vegetarian animals and their human teeth are not 
meant for any animal flesh. Modern science is in full agreement with the dictum that to be 
healthy one must be natural, even one cannot—do meditation or worship without diet-control. 
It is true that diet effects human conduct the food you take, that very thoughts will come in 


your mind—“Jeesa ann, veesa man”. The pure food you take, the pure thoughts will flow, 
even modern science subscribes to this theory. 


Non-vegetarian food is known to breed lust, violence and passion as “meat, wine and 
woman” are inter-linker. The ancient seers and saints avoided such non-vegetarian foods. 
Alcohol, smoking and consuming gutka and pan-massala are some of the common addictions 
plaguing our Indian society, more so both educated and uneducated men and women young 
and old are involved in this bad habit. But it is quite ironical that such habits are largely 
disowned in the west, but alas ! in India people are increasingly taking to it. All these addictions 
are being promoted by projecting them as “status-symbol”, particulatly in our youn उल both 
boys and girls. Tobacco chewing was never a social taboo in our society. But ae bi 
these addictions are playing havoc with a major section of the population. It has bee b P 
that such addictions like tobacco, sniffs and other intoxicants are being oe ar = no se क 
gatherings. Consumption of such addictions is resulting in fatal diseases like aA mien 


cardiac and other problems. For this state of affairs admi i 
thi Instration shou i 
have control and check over this mean of addiction in India saab ciserious steps (६ 
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SUN 
—MASTER SAT LAL RAZDAN 

Sun gives light to be able to see around and read and write. 
It enables green plants to make starch to grow and look bright. 
Sun gives warmth to land, air and sea. 
It evaporates water to produce clouds and rain, 
Sun produces seasons, summer, winter, autumn and spring, as 
Earth revolves round it, 


It produces day for work and night for sleep as 

Earth rotates in front of it. 

Sun melts snow on mountains to feed rivers, 

Germinates seeds into plants by this water and its warmth. 
Sun thus grows our food, fruit, vegetables and flowers, 
Sun produces wind energy to work mills to grind flour 
And produce electric energy, 

Sun’s melted water dropped from height rotates turbine 
To generate hydro-electricity. 


Sun is the source of energy in fossil fuels, coal, petroleum and natural gas, 

Through the bio-mass of dead plants and animals under the earth over millions of years, 
Without pollution work our solar cookers, solar heaters, solar cells and solar power plants 
Directly or indirectly sun supports life, 

And is the source of all types of energy. 


Sun sheds a lot of sunshine in our country during the year, 

So that we can grow a lot of crops and foods and have plenty of water, 
In parts of the world like England, people thirst for sunshine, 

And can hardly grow just potatoes and dry salt from brine, 

If, by chance, it is bright sunshine some day, 

They call the day, “Indian summer day”, 

And bask on the sea-beaches in mirthful way. 


Thank God, sun has shone for millions of years, 

By nuclear fusion of Hydrogen atoms into Helium ones, 
It is going to shine for millions of years yet more, 

Before it gets replaced by another sun as a new-born star. 
It is the nearest star to us yet: very far. 

It produces heat and light by fusion without pollution. 


Sit alone and rest in sunshine under a shady tree for some-time, 

You can communicate with the unknown and have a glimpse of infinite skyline. 
At the same time, tree will teach you to bear the heat of the sun. 

And give shade to those under you and your relation. 

All blessings come to you through the sun, 

Which is god, all light and no darkness. 

Do bow before it daily to pay your gratitude and feel your smallness. 


७ ७ ७ 
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दिल के ara दिमाग A दूर 


आज कोई पूछे कि कश्मीर कहां है, तो विस्थापित कश्मीरी दो टूक उत्तर दे नहीं सकते। वे अपने दिल पर 
हाथ रखकर कह नहीं सकते कि यहां और केवल यहां है हमारा कश्मौर। यहां हमारे हृदय में बसी है, हृदय से जुड़ी 
है हमारी जन्मभूमि। उन्हें अपने सिर की ओर भी संकेत करना होगा कि कश्मीर हमारे दिमाग में भी रहता है, 
दिमाग़ से भी जुड़ा है। कश्मीर दोनों से जुड़ा है, दिल से भी दिमाग़ से भी। उसके साथ हमारे भावनात्मक संबंध भी 
हैं, तार्किक संबंध भी हैं। वह भावना से भी हमारा है और तर्क से भी हमारा। 

भावना में हम बह जाते हैं तो आँखों में आंसू भरते हैं और निश्वास लेकर कह उठते हैं कि हाय ! वो चिनार, 
वो पहाडी झरने, वो बर्फ, वो शीतलता ! दिमाग पर जोर पड़ता है तो हम सोच में पड़ जाते हैं, माथे पर झुर्रियाँ पड़ 
जाती हैं और हम धीमे स्वर में कह उठते हैं-कहां, कहां जा पाएंगे हम लौट कर ! कब खत्म होगी आतंक की 
हालत, कब हमारे पड़ोसी हमें बुलाएंगे, कहां फिर बसाएगी सरकार हमें ! 

कश्मीर हमारे दिल के पास रहता है और दिमाग से बहुत दूर लगता है। दिल के पास रखने में हर्ज भी क्या 
है। देखते रहें सपने कश्मीर के, याद करते रहें शीतल अतीत को, खो जाएँ अपने इतिहास में, याद करते रहें अपने 
तीर्थों को, महान पूर्वजों को, सम्पन्न परम्पराओं और रीत रिवाज को.:..किसी को इससे क्या आपत्ति हो सकती है ? 
पर दिमाग विश्लेषण करता है। सपने से खींच कर ठोस ज़मीन पर पटक देता है, जहां हमारे घर हैं, जो या तो लुटे 
पिटे भुतहा खंडहर कर दिए गए हैं, या नए निवासियों की लीपापोती से जगमगा रहे हैं। दोनों सूरतों में वे हमारी 
पहुँच से दूर हैं। दस साल की दूरी ने उन्हें असंभवप्राय बना दिया है। आतंकवाद हमारी टोह में है। पूर्ण स्वतंत्रता में 
हमें बाधा समझ रहा है। सरकार की ओर से बीच बीच में उठने वाली आवाजें न किसी यक्रीन का भ्रम दिलाती हैं 
न भ्रम का यक्रीन। मुख्य मंत्री के किसी सामयिक उपयोग से ऐसी आवाजें दी जाती हैं। वह उपयोग उसके अपने 
फ़ायदे के लिए होता है। उसे केंद्र से और ज़्यादा पैसा लेना होता है। कभी कुछ हज़ार करोड़ के बकाया की माफी 
तो कभी कोई नया पैकेज। ब्यूरोक्रैसी की प्रेरणा पर किया गया। हर ऐसा काम बड़ा सोचा समझा होता है। हम 
थोड़ी देर के लिए इस झांसे में आते हैं और आशा करने लग जाते हैं कि कश्मीर हमारे लिए संभव हो जाएगा। हमारे 
दिल की धड़कन बढ़ने लगती है। पुराने जख्म हरे हो जाते हैं और हम चिनार की ठंड से उनका इलाज करने लग 


जाते हैं। पर जब समय बीतता है और ऐसी आवाज़ों का खोखलापन प्रकट होने are 
विश्लेषण करने लगता है और झूठ की कलई खुलती है। गता है तो हमारा दिमाः 


इस तरह दिल और दिमाग के संघर्ष में हम पड़ जाते हैं। कश्मीर वहीं का वहाँ रह जाता है। 


७७०७ 


0000... 40 भि 





यह एक सर्वविदित तथ्य है कि मनुष्य भौतिक 
सामग्री तथा शक्ति की आकांक्षा करते हैं। अत: भारतीय 
चिन्तन में प्रवृत्ति मार्ग भी पनप गया और निवृत्ति मार्ग के 
बहुत से आयाम देखने में मिले। उसी के अन्तर्गत कश्मीर 
की सुरम्य घाटी में, प्रकृति के सौन्दर्य के साथ-साथ एक 
नयी विचार धारा उत्पन्न हुई जिसे दार्शनिक भाषा में त्रिक्‌ 
शास्त्र के नाम से जाना जाता है। उस पर बहुत कुछ शोध 
हुआ है तथा और भी शोध हो रहा है, क्योंकि यह जीवन के 
साथ जुड़ी हुई विचार-धारा है जिसे 36 तत्वों के नाम से 
जाना जाता है । इसका पूरा वर्णन आचार्य क्षेमराज कृत “'परा- 
प्रावेशिका'' में मिलता है। आज से 1000 वर्ष पूर्व उस 
दार्शदिर चेतना का उद्गम हुआ। इसे प्रत्यभिज्ञा शास्त्र से भी 
जाना जाना है। 

प्रत्यभिज्ञा परम्परा के प्रारम्भक वसुगुप्त के “स्पन्द 
शास्त्र' एवं 'शिवसूत्र' के आधार पर ही काश्मीर शैवदर्शन 
का प्रचार एवं प्रसार हुआ। उनके पश्चात्‌ सौभानन्द, कल्लट, 
उत्पलदेव रामकण्ठ आदि शैव आचार्यों ने इस सिद्धान्त को 
और भी व्यापक बनाया। 933 ई०-1015 fo में आविर्भूत 
विलक्षण प्रतिभा सम्पन्न, विचारक 'अभिनवगुप्त' ने इस 
दर्शन की गहनतम व्याख्या करते हुए ' तन्त्रालोक ' एवं ' ईश्वर 
प्रत्यभिज्ञाविमर्शिनी ' नामक रचनाएं प्रस्तुत कीं, जो दार्शनिक 
क्षेत्र में अद्वितीय स्थान रखती हैं । इसी प्रकार क्षेमराज (10वीं 
शती के अन्त व 11वीं के yale में उत्पन्न) भट्टनारायण, 
भास्करकण्ठ आदि मनीषियों ने इस दर्शन को और अधिक 
सुदूढ़ एवं व्यापक बना दिया। 

आचार्य अभिनव गुप्त काश्मीर शैव दर्शन को इस 
प्रकार व्यापक बनाते हैं कि शिव-शक्ति-अणु (नर) वास्तव 
में परम सत्ता का एकीकरण है। परम सत्ता ही जीवन का 
आधार है तथा समग्र ब्रह्माण्ड में व्याप्त है, सत्य सनातन है, 
अतः अविनाशी है। जीवन, निश्चय ही, मनुष्य की आत्मा 
एवं शक्ति की कृति है। जीवन में शिव-शक्ति का समन्वयात्मक 
भाव पाया जाता है। काश्मीर शैव दर्शन के अन्तर्गत जीवन, 
संकल्प, व्यक्तित्व, उपलब्धि, सृजन की पूर्णत : व्याख्या है। 
“तन्त्रालोक ' शैवदर्शन का यदि विश्वकोष माना जाए तो कोई 
अतिशयोक्ति नहीं होगी। काश्मीरी मानस में प्राचीनकाल से 
ही सत्य का अवलोकन शिव की परा सत्ता में किया जाता है। 
सब कुछ शिव में अवस्थित है। स्वयम्‌ शिव से ही चैतन्य, 
पदार्थ और जीव बना है। 'चैतन्यात्मा'- चैतन्य ही आत्मा 
है! वायु व्यक्त एवं प्रत्यक्ष ब्रह्म है। अतः शैवदर्शन में पृथ्वी 
तत्व से आरम्भ होकर शिव तत्व तक की यात्रा ही वास्तविक 


कश्मीर का त्रिकूदर्शन : एक परिचय 


— जया शिब्बू, अजमेर 


शैवाचायाँ ने शिव और सदाशिव के मध्य शक्ति तत्व की 
प्रधानता मानी है। 9 दीं शताब्दी में आविर्भूत शिवसूत्र शैव- 
योग की अवधारणा है। जीवात्मा के परमसत्ता शिव के साथ 
एकीकरण की यौगिक युक्ति है। इस पद्धति में अकल, 
अकुल, अख्याति, अघोर, अणु, अणुत्तर, अव्यक्त, आणवमल, 
इच्छा शक्ति, उद्यम कञ्चुक, कला, क्षोप, खेचरी मुद्रा, चैतन्य, 
ज्येष्ठ, दिक्‌, निर्यात, प्रत्याहार, प्राण बीज, भूत, मुद्रा, शून्य, 
सहज, स्वच्छन्द, हृदय, हंस आदि विषयों पर गहन्‌ चिन्तन 
किया गया है। 

चित्‌ या संवित ही प्रकाश-विमर्शमय है । 'प्रकाश' 
ही शिव है और 'विमर्श' शक्ति का पर्याय है। विमर्श 'शिव' 
का स्वभाव है । विमर्श कर्तृत्व शक्ति है। अत: 'विमर्श' के बिना 
“प्रकाश' परम सत्ता का हास है जो वास्तव में असम्भव है। 
“ आनन्द' शैव सूत्रों के आधार पर स्वातंत्र्य है । इस संदर्भ में परम 
सत्य 'शक्ति' है। परमशिव का स्वरूप ही fad’ और आनन्द 
है। 'इच्छा' 'सदाशिव' का प्रतीक है । 'सदाशिव' इस विराट 
का एक तत्व है ।'ज्ञान' ईश्वर है तथा "ईश्वर ' भी एक तत्व है। 
‘tear’ "सद्विद्या' अथवा “शुद्ध-विद्या' है । क्रिया अपने आप 
में कर्तृत्व शक्ति है जो कोई भी रूप धारण करने में सक्षम है 
अथवा सृष्टि क्रम में क्रियाशील है। ‘fara’ उन्मेष-प्रसार है। 
शक्ति अपने उन्मेष से विश्व का प्रसार करती है। 

आचार्य अभिनव तन्त्रालोक में कहते हैं- 

आस्थास्यदेक रूपेण वपुधा चेन्महेश्‍्वरः। 

महेश्वरत्वं संवित्वं तदन्यक्षद घटादिवत्‌ ॥ 

यदि परम्‌ सत्ता अनन्त रूपों में व्यक्त नहीं होती 
तथा केवल मात्र निष्कलभाव से रहती तो परम सत्ता 
(महेश्वरत्व) न चैतन्य रूप हो जाती और न ही सकल बन 
जाती। फिर एक “घट' मात्र अर्थात्‌ निष्कल भाव में ही 
उसका अस्तित्व रहता। . 

काश्मीर शैवदर्शन की विशेषता यही है कि परमसत्ता 
व्यक्त है, बीज रूप में प्रधान है तथा 'जीव' का दिव्यीकरण 
इच्छा, क्रिया एवं ज्ञान शक्ति से संभव है। वही जीव का 
पूर्णत्व है। यह जगत्‌ जीव का ही विस्तार है। प्रत्यभिज्ञा के 
अनुसार जैसे सूर्य का प्रकाश सूर्य से, जल की लहरें जल से 
उठती हैं अथवा लपट अग्नि से ही निकलती है उसी प्रकार 
स्वात्म स्वरूप शिव से ही चलना-फिरना, प्रसारण एवं निर्गमन 
सम्भव है। ऐसी धारणा से योगी इस पूरे विश्व में अपने ही 
शिव स्वरूप को देखता है। विज्ञान भैरव में कहा गया है। 

जलस्येवोर्मयो वहनेज्वालाभगय : प्रभा रवे। 

ममैव भैरवस्यैता विश्वभगयो विभेदिता :॥ 


नप उत है।इस पित सतप तक गानो क सिक 0000 र 'सद्धान्त है। इस शिव अवस्था तक पहुंचने के 4 (1,प्रोफेसर्स क्वार्टर्स, अजमेर विश्वविद्यालय, अजमेर ) 


कहां खड़े है हम 

किस कगार पर ? 

कि धंसता जाता है हर पकड़ के साथ . 
ज़मीन का ठोस अहसास ? 

'कहां खिसक जाती है धरती 

बहुत अपनी 

अचानक परायी होती ? 

कि बेअंत समंदर में हाथ पैर मारते 
घुट जाती है हर घायल तांत! 

Rad हैं छूटे तटबंध फोड़ों की शक्ल में! 
आंख पकड़ नहीं पाती दूर तक | 
किसी भी किनारे का अक्स। 
लपकने को अभिशप्त हाथ 

जकड़ लेते हैं नरकुल शैवाल 

शेष उम्मीद की तरह! 

बहे जाते हैं लहूलुहान 

रक्त नदी में! 

दखल नहीं था हमारा 

साज़िशों में, 

फिर क्यों खड़े हैं कठघरों में 
जवाबदेह ? 

न्यायालय की चौखटों से 

` टकराती हैं चीखें बेगुनाह 


000 


- चंद्रकान्ता 
और बजती हैं मस्तको में 
प्रतिध्वनियां ! 

हमें जन्म लेना था 

मसीहों के देश में 

बड़भागी थे हम, अज्ञानी 

मालूम कहां था कि प्रश्नों के उत्तरों में 
aed हैं यहां आश्वासन ! 

कोई उत्तर नहीं श्रीमान! 

त्रिशंकु को छटपटाहट का। 

हमने तो कामना भी नहीं की 

किसी स्वर्ग की! 

मिट्टी में रोपे थे पांव 

पिघलती बर्फ की कीच में 

बोते रहे मुट्ठी भर दूब, 

सूरज की साक्षी में। 

अंधेरों में दीये बालते रहे 

भटकती wel के लिए 

और क्या कुसूर था कि खोदी हमने 
मुट्ठी भर धरती गैरों की राजनीति में 
ओ मेरे समय ! कोई करिश्मा कर दे 
कि तेरी राजनीति में 

वोट से ज्यादा कीमत 

आदमी की हो सके। 


दो किस्तो में एक लंबी कहानी 


E 


- मोहन लाल धर - “'वैरागी '' 


शबनम चिनार के साये में बैठकर किसी गुमनाम कवि की कविता पढ़ रही थी- 


करो जागरण 
अपने मन में 
छुपी हुई 
उस शक्ति का 
आज ज़रूरत जिसकी है। 
बाढ़ घृणा की 
ले डूबेगी 
पल भर में 
धीरज का बांध। 
खेतों में ज़हरीली उपज से 
जन्मेंगे मानव जहरीले 
लहू बहेगा पानी जैसे 
दिशा दिशा से दूर दिशा से 
लेकर शक्तिमान मानव तुम 
बांहों में इसको जोड़ो तुम 


आज जरूरत इसकी है। 


यह कायर मानव अपने मन में उस महान्‌ 
शक्ति को क्यों दबाये बैठा है। क्यों नहीं जगाता है 
अपनी उस शक्ति को जिसकी आज हम सबको जरूरत 
है। हम भय के मारे सहम गये है। यह भय कब तक 
हमारा पीछा करता रहेगा। कब तक हमारे घरों में मेहमान 
बनकर हमको लपेटता रहेगा। हम कब तक इसके साथ 
जुड़े रहेंगे। और यह इस भय के साथ नफरत का संगम! 
यह संगम हमारी सारी पौद को जहरीला करके हमारे 
वजूद को मिटा देगा। हम जहरीले बनकर एक दूसरे 
को काट काट कर इस चमन को वीराना बना देंगे। जहां 


परिन्दे सुरीली आवाजों में गीत गाया करते थे वहां वीरान : 
Geet के बीच पागल कुत्ते भौंक भौंक कर इन्सान 
'की करनी पर सोग मनाया करते दिखाई दे रहे हैं। यह 
लाचार परेशान चेहरे कब तक हकीकत से अपना मुंह 
चुराते-छुपाते फिरते रहेंगे। अपनी नजरों को झुका झुका 
के फिरते रहेंगे ! 

हमको अपनी शक्ति को जगाना ही पड़ेगा। 
हम सब लोग जिन्दा लाशों की तरह जी जी कर कब 
तक सांसे लेते रहेंगे। दूर तक फैली इस नंगी सड़क पर 
हम सबको एक साथ चलना ही TSM | एक साथ मरना 


ही पड़ेगा। कई वर्षों से इस सड़क पर कोई गुज़रते हुए 
देखा नहीं। कहां छुप गये सब लोग ? हम दर्द सहते हैं 
पर चिल्लाते नहीं। एक दूसरे को आवाज नहीं देते | 
हम लाचार होकर आतंकवाद सहते हैं- उनके सितम- 
अत्याचार सब कुछ सहते हैं लेकिन उसके विरोध में 
आवाज़ नहीं उठाते। यह भय जो हम सब में घर कर 
गया है- घृणा का कारण है और घृणा तहस नहस हो 
जाने का कारण है ! हम एक से अनेक होकर-अलग- 
थलग पड़कर कुछ कर नहीं पा रहे हैं ! आखिर यह 
सब कुछ क्या हो रहा है? कहां तक यह सब कुछ हमारे 
साथ होकर गुज़र जाता है ? क्या हम कुछ लोगों को 
खून की होली खेलने से रोक नहीं सकते ? क्या हम 
एक होकर इस चमन में बुलबुल का बसेरा बचा नहीं 
सकते ? यदि इतना भी हमसे हो नहीं पा रहा है फिर 
हम कौन है ? हमारे जीने का मकसद क्या है। केवल 
सहना और आसू पीकर ज़बान सी लेना ? 

इस सोये हुए जर्द इन्सान को जगाकर उसमें 
कैद मरी हुई शक्ति को जगाना ही पड़ेगा। तो फिर 
शायद हम संभल पायेंगे ! 

शबनम चिनार के साये में बैठकर बहुत देर 
तक सोचती रही ! उसको समस्या का हल नहीं मिल 
रहा था। आखिर कौन किसको जगायेगा। यहां सब मरे 
हुए पड़े हैं। यहां किसी के नसों में गर्म लहू दौड़ता 
नज़र नहीं आता है। सब टरमड़े-गुशत के नंगे पुतले है 
जो कफन ओढ़कर दफन होने के लिए अपनी बारी का 
इन्तज्ञार कर रहे हैं। हमने मर जाना भी सीखा नहीं है। 
हम मर जाते है तो फजूल में। हम किस जाति के पंछी 
हैं शायद ही इतिहास के पन्नों में हमारा कहां पता 
मिलेगा। हम संभल नहीं पाये तो हम बाज़ों की महफिल 
में नोच नोच कर छलनी कर दिये जायेंगे-हमारा निशान 
भी मिट जायेगा-हमारी सभ्यता और संस्कृति का तमाशा 
बन जायेगा। हमारे बीच की दीवारों में गहरी दरारें पड़कर 
हम उनको जोड़ नहीं पायेंगे । हमारे कब्रस्तानों पर लाचार 
कुत्ते भौंकते नज़र आयेंगे और हमारे श्मशानो से सड़ी 


लाशों की दुर्गन्ध बीमार पीढ़ियों का आधार बनकर रह 
जायेंगी। 
वह हताश होकर वहां से जाने को थी कि 
आकस्मात्‌ उसकी नजर अपने भाई पर पड़ी जो अपने 
साथियों के साथ पास वाली सड़क से गुजर रहा था। 
वह अपने इस भाई के कारण बहुत चिंतित थी। 
उसका एक ही भाई था- सरफराज ! आयु में उससे 
Brel | पढ़ा-लिखा। बी० Uo फाईनल कर चुका था 
और दो वर्षों से बिना किसी काम काज के था। 
सुन्दर-चौड़ी छाती वाला-स्वस्थ-जवान ! लेकिन उसकी 
बिगड़ी दशा ने शबनम का दिल तोड़ दिया था। उसका 
उठना बैठना-बात चीत- संगत। एक साल से 
आतंकवादियों के एक ग्रोह से था। बह उनसे पूरी तरह 
जुड़ गया था और उनका आना जाना भी घर में लगा 
रहता था। जो सारे परिवार के लिए एक गहरी चिंता का 
कारण बन गया था। सरफराज ने बन्दूक उठाई थी। कई 
बार बन्दूक उसके कन्धे से लटकती भी नजर आई थी 
लेकिन अभी उसने किसी मासूम की हत्या नहीं की 
थी। किसी का लहू नहीं गिराया था। आतंकवादियों की 
संगत में उसने हथियारों के विषय में बहुत कुछ जान 
लिया था पर अभी उसको उनका प्रयोग करने के लिए 
हुक्मनामा जारी नहीं हुआ था। अभी तक आतंकवादियों 
के लिए खाने-पीने का, रहने का प्रबन्ध करना ही उसका 
काम था। जो वह निभाता रहा। कभी कभी उसके घर 
में खाना पीना-ठहरना होता था तो कभी कहीं और | यह 
सिलसिला कोई एक साल से चलता रहा जिसने सारे 
परिवार को झंझोड़ के रखा था। आतंकवादी घर से 
सभी सदस्यों से परिचित थे जिनका कभी-कभी 
सरफराज को अनुपस्थिति में भी आना जाना लगा रहता 
था। सरफराज का पिता भय के मारे कांप उठता और 
दोनों जबान बहनें घंटों कहीं जाकर छुपा करतीं। यह 
समाचार पास में सुरक्षा बल के चैक पोस्ट तक भी 
पहुँच गया। सरफराज निरन्तर उनकी नजर में था। कई 
बार सरफराज को चेतावनी भी दी गई थी। उसने स्पष्ट 


= 


रूप से सुरक्षा बल के कर्मचारियो के सामने इस बात से 
इन्कार किया था कि उसका कोई ताल-मेल 
आतंकवादियों के साथ है। लेकिन परिवार के सभी 
लोग संदेह के दायरे में आ चुके थे जिसके कारण 
सरफराज का पिता हर पल चिंता में डूबा रहता था। 
उधर सरफराज़ नई चालों का प्रयोग करके आतंकवादियों 
से मिला करता था जिनका बहुत दिनों से घर में आना 
जाना कुछ कुछ कम हो गया था। 
सरफराज को सुधारने के लिए दोनों बहिनों के 
प्रयास विफल हो गये थे। घर में अशान्त वातावरण था। 
कई बार पुलिस ने आकस्मात्‌ घर पर रेड किया, सौभाग्य 
सरफराज का कि हर बार वह पुलिस को घर पर ही 
मिला। कई बार पूछ-ताछ भी हुई और पुलिस द्वारा 
चेतावनी भी दी गई थी। पुलिस को पूर्ण रूप से यह 
सन्देह था कि सरफराज आतंकवादियों के लिए अवश्य 
काम करता है ! उन्होंने उसके बयान पर तनिक भी 
विश्वास नहीं किया था। 
आतंकवादियों का यह गिरोह जिसके साथ 
सरफराज जुड़ा था सरहद के उस पार से आया था। 
सिकन्दर खान इस जमात का सरदार था। यह गिरोह 
कई महीने पहले आ चुका था और ऊँची पहाड़ियों के 
ऊपर अपना ठिकाना जमाया था। राशन पानी सरफराज 
के माध्यम से जाया करता था। यह बात कुछ दुकानदारों 
को भी मालूम थी लेकिन वह अपने लाभ की बात 
अधिक सोचा करते थे। सिकंदर खान ने भयानक आतंक 
सारे गाँव में फैलाया था। दहशत और भय के कारण 
गाँव वाले अपनी जबान सी चुके थे। सिकन्दर खान के 
आतंक की बात दूर दूर तक फैली थी और अब एक 
महीने से पुलिस चैक पोस्ट चार-पाँच गाँव के बीच 
खड़ा किया गया था। सिकन्दर खान की तलाश पुलिस 
को थी लेकिन भय के मारे गाँव वाले सहयोग नहीं दे पा 
रहे थे। आतंकवादियों ने दो महीने पहले गाँव के चार 
युवकों और दो मासूम बच्चों की निर्मम हत्या कर दी 
थी। कई बार कई घरों को राशन पानी के लिए भी लूटा 


गया था। ज़रीना, एक स्कूल टीचर की बहिन का 
बलात्कार करके सारे गाँव में नंगा फिराया गया था। 
दूसरे दिन ज़रीना की लाश लहू में लत-पत जंगल में 
मिली थी। शबाब के कपड़े उतार कर उसके जिस्म पर 
जलते सिगरेटों को बुझाकर उस मासूम धरती की बेटी 
की, सारे गाँव के बीच, इज्जत आबरू लूट ली गई थी 
और उसी शाम शबाब ने आत्महत्या की थी। इस प्रकार 
गाँव वाले क्षण-क्षण में जी कर सांसें ले रहे थे। लेकिन 
इस भय से छुटकारा न पा सके | वह पुलिस की सहायता 
नहीं कर पा रहे थे। 

भय एक कैंसर है। भय का कीड़ा सारे शरीर 
को छलनी करके नसों को अपनी पकड़ में लेकर 
अपना राज जमाता है ! इन्सान को कायर और कमजोर 
करके शक्तिहीन बनाता है। वह सब कुछ सहता है पर 
अपने इतिहास को बदलने का प्रयत्न नहीं करता। एक 
मासूम बेटी का बलात्कार उसके आंखों के सामने होता 
है और उसकी ज़बान भी नहीं हिलती-उसका कलेजा 
भी नहीं फटता। वह कुछ कर नहीं सकता क्योंकि 
उसके रास्ते में 'भय” आकर उसको लाचार बना देता 
है। 

शाम का खाना पीना हो चुका था। परिवार के 
सभी लोग काम-काज में लगे थे। सरफराज घर से 
बाहर जाने को ही था कि शबनम ने रोका और कहा- 
““सरफराज, आज मुझे भी बन्दूक चलाना आता है। 
यहां हवायें बदल गई हैं । मैं शबाब या जरीना नहीं हूँ !'' 

“तुम क्या कहना चाहती हो? '” 

“मैं भी गोली तुम्हारे सीने के पार कर सकती 
हूँ। तुम बदल नहीं पाओगे तो तुम्हारा जीना किस काम 
का। तुमको अगर अपने बाबा की फिकर नहीं तो हम 
तुम्हारी परवाह क्यों करें? आतंकवाद से तुमको कुछ 
मिलना नहीं। इससे कोई मसला हल नहीं हो सकता। 
जिनको तुम अपना दोस्त समझते हो एक दिन तुम्हारा 
सीना उनकी गोलियों से छलनी हो जायेगा। तुम दरिन्दों 
और हैवानों के बीच पीसे जा रहे हो! देख लेना वह 
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दिन दूर नहीं जब यह मेहमान बनकर फिर से तुम्हारे 
घर में घुसकर तुम्हारी बहनों की इज्जत आबरू पर 
हाथ जमायेंगे !'' 

“यह जहाद है और हर मुसलमान का फर्ज 
बनता है कि जेहाद के सिपाही का साथ दें। यह जन्नत 
का रास्ता है। यह सबको नसीब नहीं होता। दुनिया के 
काफिरों से जंग है जेहाद।'' 

'' जेहाद-काफिर-जंग'' शबनम ने उसके शब्दों 
को दोहराते हुए कहा- '' किसी मासूम लड़की के कपड़े 
उतार कर उसको नंगा करना जेहाद है ? आतंक और 
दहशत फैलाना जेहाद है ? कमजोर-लाचार और मजबूर 
इन्सानों के घरों में घुसकर उनकी जायदाद लूटना जेहाद 
है ? डर फैलाना जेहाद है ? लोगों का खून बहाना, 
मासूम बच्चों को गोलियों से छलनी करना-जेहाद है ?'' 
उसने रुक कर पूछा- ‘fara जेहाद की बात करते हो 
तुम! असल में काफिर कौन है? निहत्थों पर वार करना l- 
क्या उसी को जेहाद कहते हैं! ऐसे लोगों का साथ देना 
मुसलमान का फर्ज है क्या? वह मुसलमान कहलाता 
है? क्या ऐसे लोगों के लिए जन्नत बनी है? अगर यह 
लोग जन्नत में जायेंगे तो जहन्नुम में कौन जायेगा-जो 

` मुसलमान है। जो जेहाद में शहीद हो जाते हैं-जो निहत्थों 
पर वार नहीं करते। जो काफिर नहीं है-खुदा के कहर 
से डरते हैं। जो निमाज पढ़ते हैं । इन सब लोगों के लिए 
जहन्नुम बना है क्या ?'' वह चिल्लाई- “खुदा के कहर 
से डरो, सरफराज ! खुदा को याद करो!'' उसने रुक 
कर कहा- “ बन्दूक की नोक पर कमजोर इन्सान को 
दबाना-जेहाद नहीं कहलाता। बन्दूक के दबदबे पर शेर 
की तरह दहाड़ना जेहाद नहीं कहलाता। तुम अपने 
सीधे-साधे रास्ते से पिछड़ रहें हो! तुम अपनी पहचान 
खो रहे हो। तुमको गुमराह किया जा रहा है। तुम्हारे 
गुनाह खुदा भी माफ नहीं करेगा। मुझे बन्दूक दो में 
तुमको जेहाद की पहचान कराऊँगी!'' 
ae क्रोध में था। उसका सारा शरीर क्रोध से 
कांप रहा था। वह चिल्लाया- “मेरे साथ जो हो रहा है 


ठीक ही हो रहा है। मेरे रास्ते में कोई भी आता है तो मैं 
उसको गोलियों से तार तार कर दूँगा। हम रिश्ते नहीं 
मानते हैं । इस रिश्तों की दुनिया में हम रहना पसंद नहीं 
करते। यह हमारा असूल है। हमारा जेहाद ओर बन्दूक 
से रिश्ता है।'' और वह दरवाज़ा जोर से मारते हुए वहां 
से चल पड़ा! शबनम ने उसको जंगल को ओर जाते 
हुए देखा! वह दूर तक उसको देखती रही! आखिर 
उसका भाई था-उसका अपना खून था । उसका एक 
ही भाई था-बिगड़ा हुआ। वह हर बार अपनी कोशिशों 
में असफल रही। इस बात का उसको बहुत दुःख था। 
वह उसमें सहन शक्ति का जागरण कर नहीं पा रही थी। 
वह उसके मन में आतंकवाद के प्रति घृणा की भावना 
को जन्म देना चाहती थी पर सरफराज एक इंच भी 
हिल नहीं पा रहा था। वह यह भी जानती थी कि यदि 
सरफराज को और छेड़ा जाये-उसके साथ बहस की 
जाये-और कहा सुनी हो जाये तो वह आग को हवा देने 
के बराबर होगा। आज तो वह उसको बहुत कुछ सुना 
चुको थी जिस बात का उसको बहुत पछतावा हो रहा 
था। वह जानती थी कि कोई आंधी तीव्र गति से आने 
वाली है जिसका रोकना परिवार के सभी लोगों के लिए 
कठिन और असम्भव होगा। पहले भी दो एक बार ऐसा 
हुआ था जब उसने अपने पिता की छाती पर बन्दूक 
रखकर उसको मारने की कोशिश की थी। उस दिन से 
बाप-बेटे के बीच कोई कहा-सुनी नहीं हुई थी। पिता | 
बहुत ही निराश होकर अपने भाग्य को कोस रहा था। 
बेटे के पालन-पोषण में उसने कोई कमी नहीं छोड़ 
रखी थी। पढ़ाई-लिखाई में सरफराज किसी दूसरे अच्छे 
लड़के से कम नहीं था परन्तु, न जाने उसको कैसे 
आतंक के आतप ने घेर लिया था। बाप अभी भी उसकी 
नौकरी के लिए कोशिशें जारी रखे हुए था लेकिन लड़के 
को बिगड़ती हालत देखकर वह अपने प्रयासों को व्यर्थ 
समझकर मायूस हो जाता! वह चाहता था कि सरफराज 
कुछ करे! अपने पाँव पर खड़ा हो जाये! उसका अपना 
परिवार हो। उसका निकाह हो जाये। उसकी अपनी 


पहचान हो। वह वापस लौट आये। लेकिन यह सब 
कुछ होने से बहुत दूर लगता नजर आ रहा था। वह उन 
जंजीरों में जकड़ा पड़ा था जिनको तोड़ कर वापस लौट 
आने की बात विचित्र सी लग रही थी। 
शमीमा बेगम अपने एक ही बेटे की दशा 
देखकर बहुत उदास थी! वह सारे परिवार की देख-रेख 
अवश्य करती थी लेकिन उसके आगे पीछे जो वातावरण 
बना हुआ था उसमें उसका दम घुटने लगा था। वह ऐसा 
जीवन जीने से मर जाना ही अच्छा समझती थी। औलाद 
का सुख शायद उसके भाग्य में लिखा नहीं था। उसने 
कई बार बेटे को समझाने की बहुत कोशिश की थी 
लेकिन बेटा होता तो समझ पाता। वह एक भयानक 
जल्लाद को क्या समझाती जिसके कर्म बिगड़े थे- 
जिसका विवेक मर चुका था-जिसमें सोचने समझने 
की नसें लोहा हो गई थीं-जिसका अन्दर का इन्सान मर 
चुका था-दफन हो चुका था। वह पराजित हो कर थकी 
थकी आंखों से अपने आगे पीछे हो रहा तमाशा खामोश 
होकर देखती रहती। कभी उसको अपने से घृणा हो 
जाती और कभी घर के बाहर जाकर चिंनार के साये में 
बैठकर रो रो कर बदहाल हो जाती | तभी शबनम आकर 
उसका साहस बांधती-उसके आसूँ पोंछ डालती-उसको 
जूठे आश्वासन दिलाती-उसको घर के भीतर लाकर 
उसके दुःखों को सहलाती-लेकिन जब एक माँ दर्द में 
बदहाल हो जाती है तो संसार का कोई भी सुख उसको 
अच्छा नहीं लगता। माँ, माँ होती है चाहे वह सरफराज़ 
की माँ हो-या शबनम की! उसकी ममता में कोई 
अन्तर नहीं आता! औलाद अच्छी हो या बुरी हो-उससे 
किसी का दर्द सहा नहीं जाता! और शमीमा बेगम भी 
एक माँ थी जिससे अपने बिगडे बच्चे की हालत देखी 
नहीं जाती थी! 
सिलसिला ऐसे ही चलता रहा। मौसम बदलते 
रहे | समय की चक्की में इन्सान पीसता गया । सारा परिवार 
तितर-बितर हो चुका था। इसके साथ साथ सरफराज 
की गतिविधियाँ भी बढ़ती जा रही थी। अब उसके 


कन्धे पर लोडिड क्लाशनिकोफ हर समय लटकता 
हुआ नजर आ रहा था! उसको सिकन्दर खाँ ने इस 
इलाके का कमांडर बनाकर क्लाशनिकोफ का प्रयोग 
करने का आदेश दिया था! वह खुले-आम फिरा करता 
था! उसने अपने इलाके में आतंक की आग को भयानक 
हवा दी थी! लोग उसके नाम से कांपने लगने लगे थे! 
कोई भी उसके सामने सिर ऊँचा करके गुजरने का 
साहस नहीं करता था! पुलिस तक यह खबर पहुँच गई 
थी लेकिन हर बार वह हाथ से निकल जाता। अकसर 
शेर खाँ और उसको एक साथ देखा जाता था! शेर खाँ 
सिकन्दर खाँ का आदमी था जिसके माध्यम से आजकल 
राशन पानी गाँव से इकट्ठा करवा के ऊपर पहाड़ियों में 
पहुँचाया जाता था। इसमें सरफराज उसकी सहायता 
करता! कभी अपने घर को लूटकर कभी दूसरों के घरों 
में घुसकर बन्दूक की नोक पर लूटकर। इस बीच 
सरफराज के कारण घर का हर कोई सदस्य मानसिक 
शान्ति और सुख से बंचित हो चुका था। घर को स्थिति 
संतोषजनक नहीं थी और अब सगे सम्बन्धियों का . 
आना जाना भी छूट चुका था! सामाजिक स्थिति के साथ 
साथ घर की आर्थिक स्थिति पर भी प्रभाव पड़ा था। 
बिगड़े बेटे के कारण बूढ़े बाप की शारीरिक स्थिति भी 
डांवाडोल थी! उसको बेटे की चिंता खाई जा रही थी! 
माँ के सोचने समझने के ढंग में कोई परिवर्तन नहीं 
आया था। वह अभी भी इस आशा में जी रही थी कि 
शायद यह उजड़ा चमन एक दिन रंग लाये! वह घर के 
चौकट पर रातों देर तक अपने बेटे के लौट आने की 
आशा में प्रतीक्षा करती और जब वह एक शाम को 
शराब के नशे में धुत घर लौट आया तो जो कोई भी 
उसके सामने से गुजरा उसको गोलियों से छलनी करके 
रख दिया। एक साथ गोलियों की बरसात हुई। दीवारों 
में गहरे छेद हो गए। छत हिलने लगीं। परिन्दे एक साथ 
TE चत ॐ 


(अगले अंक में जारी) 
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। ये पिछले कर्ड ‘age’ | 
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- श्याम बिहारी 'सागर' 


कितनी लम्बी और उदास है 
विस्थापन की यह रात 

और कोहरे में घुला अन्धेरा 
कितना घना है 

कि पौ का फटना, सूर्य का उगना 
स्थगित है बरसों बरसों से 
समय के पन्नों में फरे 
सदियों लम्बे यह वर्ष 

सिर्फ उम्र ही तो नहीं होते 
कैसे काट डालू 

अपने जिस्म के इतिहास से 
यह पिछले कई बरस 

तुम! बारूद के ढेर पर 
अल्लाह के दलाल 

और gal! तीन शेरों के मुखौरे में 
दुबके क्लीव शृगाल 

मुझे बताओ कोई 

इनमें से किसके खाते में 
रक्खूं 

अपनी उम्र के यह फटे पन्ने 
यह पिछले कई बरस ? 


( पी-364 दुर्गावगर-2 जम्मू) 
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CE a 
राकेश गुप्ता ' टोटो' 
सपुत्र श्री चूनी लाल गुणा 
वही आदमी हैं, बही रास्ते है 
वही बस्तियां हैं, वही गलियां कूचे 
मगर पहले जैसी वो रौनक नहीं है 
आज यहां वादी में सन्नाटा सा क्यों हैं? 
बहारें वही हैं, वही सब नजारे 
आते थे देखने इन्हें दूर से सारे 
मगर पहले जैसी वो रौनक नहीं हैं 
आज यहां वादी में सन्नाटा सा क्यों है ? 
यह डल भी वही, यह वूलर वही है 
यह निशात वही, शालीमार वही है 
मगर पहले जैसी वो रौनक नहीं है 
आज यहां वादी में सन्नाटा सा क्यों है ? 
वादी का माहौल तब बड़ा खुशनुमां था 
हर तरफ खुशियां तब बिखरी पड़ी थीं 
मगर हर शख्स आज सहमा सा क्यों है? 
हुकूमत क्या देगी अब इसका जवाब 
यहां के ही लोगों से पूछे ' राकेश” 
आज इस वादी का हाल ऐसा क्यों है ? 
आज इस वादी का माहौल ऐसा क्यों है ? 
आज इस वादी में सन्नाटा सा क्यों हैं? 
वादी के लोगों से वादी के 
माहौल पर चंद सवाल हैं ये। 


32-A JAKHANI 
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उपासना 


अपने देवादिदेव, इष्ट-देव, प्रभु, परमेश्वर, 
वाहेगुरु, शक्तिपुंज, निराकार, अखंड्जोत, अकाल पुरुष, 
ब्रह्म के चिन्तन, मनन, प्रार्थना, भजन, कीर्तन, जप, ध्यान 
करने को उपासना कहते हैं। सरल शब्दों में देखा जाए, 
उपासना का अर्थ ईश्वर के समीप बैठना आ जाना है। 
अर्थात्‌ अपने ब्रह्म भावों को अन्तरमुखी करके, अपने आप 
को परमेश्वर नाम में लीन करके समर्पित करना है। 
संसार में जितने भी महान ऋषि, मुनि, साधु, संत, 
ध्यानी, ज्ञानी, योगी एवम्‌ महात्मा हुए है वे सभी ईश्वर या 
परमेश्वर के उपासक À मनुष्य या भक्त के लिए, प्रभु- 
प्राप्ति का सरल मार्ग, केवल प्रभु की उपासना करना ही 
है। उपासक को काम, क्रोध, लोभ, मोह एवं अहंकार व 
अन्य विकारों व वासनाओं से दूर बचे रहना चाहिए। 
उपासना प्रार्थना, भजन, कीर्तन, जप, ध्यान, मनन, चिन्तन 
के द्वारा हो सकती है । प्रार्थना का अर्थ, अपने इष्ट-देव प्रभु 
परमेश्वर के गुणों का मन और वाणी से बार-बार, मनन 
करना है । भक्त अपने मन में, जिसका भी विचार व चिन्तन 
करता है उस को वाणी से बोलता है और फिर उसी को 
कर्म या कार्य द्वारा पूरा करने की कोशिश करता है। फिर 
अभ्यास द्वारा वह वैसा ही बन जाता है। 
उपासना का प्रारम्भ, अक्षर | अ-उ-म'', (ऊँ) 
के ब्रह्मरूप से शुरू होता है । निरन्तर, चिन्तन, मनन, ध्यान, 
धारणा, भजन, कीर्तन द्वारा, उपासना मनुष्य के जीवन की 
सर्वश्रेष्ठ उपलब्धि बन कर, भक्त को निर्वाण, समाधि या 
मुक्ति की राह तक ले जाती है। उपासना में सब से अधिक 
आवश्यकता है, निस्वार्थ आत्मिक, मानसिक व शारीरिक 
त्याग और वैराग्य द्वारा भागवत प्रेम व ईश्वरीय अनुभूति 
प्राप्त करने की। क्योंकि, हम जिनको सब से अधिक 
चाहते है या प्रेम करते हैं ; दिन-रात या हर क्षण उन्हीं के 
बारे में सोचते व चिंतन करते रहते हैं। प्रभु परमेश्वर को 
यदि हम हृदय से चाहेंगे, तो उनका चिंतन व ध्यान सदैव 
हमें होता रहेगा। इस तरह प्रभु सिमरण और चिंतन से 
आनन्द की प्राप्ति होगी। i 
अपने अन्त: करण, मन व चित्त को शुद्ध करने का 
सब से बड़ा आकर्षण प्रभु प्रेम ही है। उपासना के द्वारा 
भगवत स्वरूप परम कल्याणकारी परमपिता परमेश्वर का 


-सुरेन्द्र चन्ना भारती 


नाम लेने से, पापमय जीवन स्वर्णमय होने लग जाता है । 
अभ्यास द्वारा आगे चल कर, धर्म या सत्यपथ पर अग्रसर 
होकर, स्वयं दिव्य-पुन्ज को आलौकिक दिव्य-प्रकाश से 
हमारी सारी असुरी वृत्तियां व विघ्न बाधाएं दूर होकर, 
i भक्ति, आत्म ज्ञान व शान्ति का संचार होने लगता 
। 
ध्यान करते समय इन्द्रिय संयम, त्याग, वैराग्य और 
श्रद्धा रखने के साथ-साथ, काम, क्रोध, लोभ, मोह एवं 
अहंकार व अन्य दूसरी वृत्तियों से दूर रहना चाहिए । प्रभु 
या ईश स्मरण हमे पाप, लालच व अन्य बाधाओं से बचाता 
है। मन और अन्तः करण को शुद्ध व शान्त करके, ईश 
सिमरण हमें ईश्वर की ओर ले जाता है। ज्ञानी, बुद्धिमान, 
निर्मल, शान्त और पवित्र बनाने में सहायता करती हा । प्रभु 
सिमरण चित्त, मन की चंचलता को दूर करता है। 
ध्यान, धारणा, चिन्तन, कीर्तन, भजन, प्रार्थना आदि 
से, चित्त शुद्ध, निर्मल और पवित्र होकर आनन्द को प्राप्त 
होता है। चंचल मन एकाग्र होने लगता है। बुराइयां दूर 
भागने लगती है । सतोगुण बढ़ता है; मन या चित्त शान्त हो 
जाता है | मन के शान्त होते ही मानसिक व शारीरिक रोगों 
की निवृत्ति हो जाती है; शरीर स्वांस्थ हो जाता है, भक्त 
की सारी असुरी बुराइयां शनै । शनै !! समाप्त होने लगती है 
और इस तरह सारी आसुरी शक्तियां दूर भागने की कोशिश 
करती है । वृत्रियों के दूर होते ही, हममें सतोगुण व सात्विक 
गुण बढ़ते हैं, प्रसन्नता प्राप्त होती है और इस तरह दुःखों 
व कष्टों का नाश हो जाता है। 
उपासना के द्वारा अन्तः करण शुद्ध होकर, शरीर 
के कण-कण, मन, चित्त में, उस परा-शक्ति, परमपिता 
परमेश्वर, निराकार, परम-शिव, महादेव, शक्ति, शक्ति- 
पुञ्ज, परम-जोत, वाहे-गुरु, शिव-शक्ति, आलौकिक- 
पुञ्ज का वास हो जाता है। इस तरह भक्त पर परमेश्वर 
की अनुग्रह कृपा होती है, भक्त परमानन्द, महाआनन्द, 
समाधि, निर्वाण या मोक्ष को प्राप्त हो जाता है ! जय शिव- 
शक्ति, जय गुरु-देव, जय माती श्री, जय भारत। 
(द्वारा कर्नल आर० ho लंगर 
6/5 हाऊसिंग बोर्ड फ्लैटस 
शास्त्री नगर, जम्मू-तवी-4 ) 


AE 





(काऽशुर हिसुँ ) दसंबर 1999 
noe ar aa 1 


का5शुर परनुक लेखनुक तऽरीकुँ 


1. अ, आ, इ, ई, उ ऊ, ए, ओ। (हिंदियक्य) 

2. BS = गऽर (घडी) ast (चिडिया) नऽर (बाजू) 
आऽ = लाऽर (खीरा) ब्राऽर (बिल्ली) हाऽर (मैना) | 
उँ =बुँ (में) चुँ (तुम) बतुँ (भात)। 
ऊँ = तूर (सर्दी) चून (चूरा) कूँत्य्‌ (कितने) | 
ए! - मे (मुझे) खे (खाओ) बे'यन (दूसरों को) । 
ओ = नो'ट (घडा) चो'ट (रोरी) लो'ट (दुम)। 
-q = यीत्य्‌ (इतने) व्वन्य्‌ (अब) TAS (मेरे) | 
-वः न्वश (बहू) रवपयि (रूपये) म्वठ (मुठ्ठी) | | 

व्यंजन : 

3. क, ख, ग, च, च, छ, छ, ज, ज्ञ, ट, ठ, Z, त, थ, द, न, प, T, ब, म, य, र, A, व, श, स, ह, 71 

4. हिंदियिक्य्‌यिम व्यंजनःघ,झ,ढ, ध, भ,म, क्ष, a, far सिरिफ नाव लेखनु विजि इस्तिमाल करनुँतुँयिथय पाऽठ्यू यिन | 

यिम स्वर, ऐ, औ, तुँ ऋति नावव विज्ञ प्यचुरस लागनुँ। मसलन- रघुनाथ, ढाका, धनवती, कृष्ण, कौल, रैना बेतरि । 


ee लजमा लिन ना लागग लिन गनन a नाना विन किम जाग m a जल ् ना जन नो 
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g E D A जाकर ee ee ee ee et ee ee ३३. 


| कालस क्या जवाब | 


mm पमा ee ee ee ee मया es es छि 


अख ASK बस अख ASK प्रारान तुँ चरचान ओस 

कऽरमस तुँ वो 'ननम बे'ब्यन मंज नेजुँ ह्यथ 

चानि बुछनुक मीच तोल क्यू कऽर्यू आहन साऽ। हे वख बन्योमुत काल 
गछान छुम ब्रम कालस क्या जवाब 

चे' छुय नज़रन अज़ाब या छु बस व्वन्यू ड्यकुँ गुँशुन 
गाऽमुँत्य्‌ वटुँस्य्‌ बिसयार खाब तुँ पादन मीठ्य्‌ RA तस 

अरमान गुतुँल्य्‌ युस ओ'ततामथ ओस 

टार्‌यन अंदर म्योनुय रूफ अख 

पछ बे'पछ हुँजि छांपि तल तुँ पतुँ याऽगी aye 

गो'मुत चे' छुय सोंचस क्रवपुस ag छि पानय लाश पननी 

आहन साऽ! आ बारि शानन प्यठ बडरिथ 

दारि तल शहमार ह्य छो'प बे' नाव वति Y aq ब्रोंह पऽकिथ 
जाग ह्यथ बे' नाव पूरिस मंज स्यदुन 

दरवाजुँ किन्य्‌ इन्सान ह्य == lo जौहर ० 


a I तहतु..क्‍._._लबु1>1ु 


- अर्जन देव मजबूर 


ख्यलुँ पतु ख्यलुँ अऽस्य्‌ शबनम ज़ाये। 
aq यिथ मुलकस छऽकरनुं आये॥ 
अर जथ साऽनी fat गछि ज़ाये। 
HSI कऽर्यूतव त्युथ व्वपाये॥ 
दख ललुँवान ase वांऽसन आये। 
दऽह वऽरी गऽय ये'लि गरि द्राये॥ 
कोम सोन कोशुर fat गछि हाये। 
केंछा कऽरय्‌तव त्युथ व्वपाये॥ 
स्वरगुंच धरती mA आये। 
पोशे पथरे वुनि साऽन्य्‌ छाये॥ 
पर्बत, तुलमुल असि करि साये। 
केंछा HATA AA व्वपाये॥ 
000 
farag सप्दिथ प्यठ गंगाये। 
वे 'थि हुंद men कर्ड्यूतव याद॥ 
ase प्यन अप्जिचि से 'कि कलाये। 
केंछा कऽर्यूतव त्युथ व्वपाये॥ 
0090 
aay थऽव्य्‌तव भिशमुनि पाये। 
साऽरी farag राजि लऽम्यूतव॥ 
बूज्यूतव मजबूरुन रुत दाये। 
or कऽर्य्‌तव त्युथ व्वपाये॥ 


ooo 
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- बृजनाथ हाली 
यनुँ चोवनस मय मयखानय तनुँ पानय रोवुम होश | 
जान करतम छुस अनजानय तनुँ पानय रोवुम होश ॥ 
WA रातस GA गंऽजरानय दानुँ दानय बे शुमार | 
पय वनतम क्या छु निशानय तनुँ पानय रोवुम होश ॥ 
Fd सोजतम वन्य वानुँ वानय छुख चुँ पानय बाऽगरावान। 
अख नजरा WSS मे'बहानय तनुँ पानय रोवुम होश॥ 
कुस छु मरन कांह A मारानय स्वर तुँ पानय करतुं व्वन्य्‌ द्यान। 
प्रोन बदलान नो'व यीरानय तनु पानय रोवुम होश॥ 
युस छु अड्शकुँनि नारँ दजानय सु छु पानय गछान मदहोश। 
पान तोलान पजि परमानय तनुँ पानय रोवुम होश॥ 
नो 'न ये'म्य्‌ वो'न ओस मस्तानय द्वन होवुन कृत मिलचार। 
सु हाऽविथ को 'रनस ठानय तनुँ पानय रोवुम होश॥ 
कूत्यव पो र वीद तुँ पुराणय कूँत्यव चव वानय मस। 
‘fats हाऽल्य्‌' रो 'ट चोन दामानय तनुँ पानय रोबुम होश॥ 


House No :-148 
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'क्षीर भवानी टाइम्स” परन 
वाल्यन सारिनुँय पाठकन छु नवि 
वर्ड्ययुक नवि शऽतल्युक 
तुँ नवि साऽसिल्युक.'मुबारक 


- प्रेमी रोमानी 


नालुँ रो 'टमुत कालुँ ओ 'बरन वुछ छु किथुँ कनि आफताब। 
लूस द्वद तय दूर मंञजिल लानि ओसुम इजतिराब ॥ 


चोन म्वख ड्यूंशुम तुँ जन फऽल्य्‌ वीरि वारन मंज गुलाब | 
बुजमलव कर नालुँ ज़ाऽरी जूनि थो'व रोयस नकाब॥ 


वाज़ खाऽनी क्या वुकथ छय रूज़मुँच बदल्यव जहान | 
छुय चवान अज रूबरू नार्‌यव नट्यव जा5हिद शराब॥ 


बे कराऽरी हुंद मचर रूह जन गलान तति तापुँ शीन। 
शबनमन कर दाग साऽरी गफलतस मंज बे नकाब॥ 


प्रेमीयन नियि ताजुँ गजला अख वऽनिथ अज शोकुँ सान। 
तारि qe गुमनेयि बे'यि जन व्वलसनस आमुत रबाब॥ 
| गज़ल | 

53 = ¬ ¬ ~ प्रेमनाथ शाद 
पननि पार्नुँच खबर मे” पानस छा। 
म्यानि लसनुँच फिकिर ज़मानस छा॥ 
दारि बर asa तुँ हेरि पाव्यन जूल। 
अज यि प्राऽविश नऽविस मकानस छा॥ 
कांह यि वऽन्यतव दिलस करार यियि हे। 
यूर्य्‌ कुन र्‌वख नऽविस तुफानस छा॥ 
कोनुँ asy बऽर्य्‌ हलम निवान वुनिक्यन। 
अज ति कामुँन्य्‌ गो'मुत खजानस छा॥ 
ज़ठ खयालन तु Ade काऽनिस खुर। 
म्वहरुँ कऽरमुँच अमा दहानस छा॥ 
जानि बुतराथ बुन्युल, तुफान, सहलाब। 
जर ति एहसास आसमानस छा॥ 
क्या बनुन छुय चे' 'शाद' कस मोलूम। 
दिल छु फलवा हिशर बयानस छा। 
द्वारा: कृपाल सिंह 
आदर्श कालोनी, नजदीक हीरा स्कूटर गिज 
उधमपुर-182101 








- जवाहर लाल AAT 
झु गछ बुडवा कऽरिथ बे'यि गाम म्योनुय 
करान क्या छुख चुँ ये 'ति यथ ग्रे 'श्मि ais मंज 
लगौ fat gaa पखन चे'ति म्याऽन्य पाऽठ्यन 
डली fat रंग तुँ मदं याबुन वसी चो'य 
झु ये'ति uaa तुँ मशनय तिम बरुन हुय्‌ 
got कुस क्या वनय असि usa ज़ानुय 

0०० 
चुँ गछ qsa कऽरिथ बे'यि गाम म्योनुय 
चुँ गछ तुल व्यूर सोतुक पोशि थरि प्यठ 
चुँ गछ मुशकाव बे'यि तिम संञदजि खाह अज 
वुछान छुख ना मे' क्या गुदरिथ छु आमुत 
बुछान छुख ना बुं लो'गमुत Wate wa 
am कांह QAU कांह दरदिलाँ अज 
मे ' युस रछि दिल मे' युस करि दिलबऽरी व्वन्य्‌ 
000 
चु गछ asa कऽरिथ बे'यि गाम म्योनुय 
चु गछ विरि वार चो'य तति लोल बरनय 
चुं गछ शे'हलाव तन तति डल दऽहिस प्यठ 
चुं गछ बे'ह बोनि शिहलिस कर गऽ गू गू 
चो' मा fg af करनस ठाख आसी 
वच्चन gA ग्यव चुं sada बाऽयचारेँ क्य्‌ 
अलमदारस हलम दाऽरिथ झु मंऽग्य्‌ vag 
नऽविन तय बे'यि फऽलिन्य्‌ रे 'श ast साऽनी 
००० 
चु गछ वुडवा कऽरिथ बे'यि गाम म्योनुय। 
छि हक पोशि अंबर शालुँ मारन। 
ब्रमान छुम दिल Ai = vee Us 
तु ae s Heel बुं चे'य सूँत्य्‌ । 
ACE लर प्राऽन्य्‌ पाञ्ठ.यन 
खबर स्व जूनु डब आस्या तिथय FSA । 
००० 
New Colony Garhi 
Udhampur - 182 121 
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(sa ये'लि चलन' छु श्री मोती लाल क्यमू साउबनि 
अमी नावचि ड्रामा किताबि हुंद ग्वडन्युक ड्रामा ये'लि जन 
दो'यमिस ड्रामहस ' शाह USA’ नाव छु। डख ये'लि चलन 
ड्रामा आव डा० शषि शेखर तोशखानी साऽबनि दऽस्य्‌ 'बांड 
दुहाई' नावस तहत हिंदियस मंज फिरनुँ तुँ age नेशनल 
स्कूल आफ ड्रामा (N.S.D.) fret कंपनी तरफुँ 22 
फर्वरी, 1998 प्यठुँ दिलि मंज़ स्टेज। 29 अक्तूबर, 1999 
प्यढुँ 3 नवंबर, 1999 ताम आव यि त्रे'यमि लटि बे'यि 
गिंदनु तुँ यिमन शे 'न द्वहन aye अमिक्य्‌ आऽठ शो | वुन्युक्ताम 
छि अमिक्य्‌ अक्रुंह (31) शो दिलि, भोपाल तुँ फरीदाबाद 
बेतरि शायन गिंदनुँ आमुँत्य्‌। दसंबरस मंज़ सपुद यि ड्रामा 
कलकताहस मंज़ ति पेश। स्व० मोती लाल साकी साऽबन 
छु ''डख ये'लि चलन'' किताबि प्यठ cage ल्यूखमुत 
युस शीराज़ुँ किस अऽकिस अंकस मंज़ प्रकाशित सपुद। 
साकी साऽबनि दऽस्य्‌ लेखनुँ आमुत यि तबसुरु छि अऽस्य 
पनन्यन परन वाल्यन हुँदि खाऽतरु दुबारु प्रकाशित करान। 
ये'त्यन छु यि वनुन लाऽजमी जि अमि ड्रामा किताबि हुंद 
लेखक श्री मोती लाल क्यमू साऽब छु जम्मू कशमीरुक सु 
वाऽहिद लेखक यस साहित्य अकादमी एवार्ड क्यो संगीत 
नाटक अकाडमी एवार्ड द्वशवय तऽर्यमित्य्‌ छि। 


Sh नजर किताब याने ‘sa ये'लि चलन' छे' 
क्यमू Ger द्वन ड्रामहन हुँज स्वंबरन। किताबि मंज शाऽमिल 
नाटकन हुँद्य अनवान छि “डख ये'लि चलन' तुँ शाह 
पाऽधुर'। ड्रामहव अलावुँ छु किताबि हुँदि ग्वडुँ वऽतरि कनि 
aig uses किस रूहि रवान “मागनस' मुत्लिक दिलचस्प 
वाकात दर्ज यिम काऽफी मे 'हनत कऽरिथ स्वंबरनुँ तुँ तरतीब 
छि mia दिनुँ। लेखकन छि ब्यो'न ब्यो'न माखज जेरि 
कार asta 'मागनस' मुत्लिक तिमुँ कुँ वनिमचुँ fara 
मंजुँ वारयाहन कथन हुंद वाठ दसतावेजी शहादऽचन सूँत्यू छ 
तुँ वारयाह HY छे' तजरुबुँ तुँ मुशाहदुक द्युत। बोज़वय तु 
मागुन sie ag पाऽथरुक हंग रंग तुँ अञमिस मुत्लिक 
ज़ानकाएरी छे' ais पाउ थुंर वनि अननस मंज ग्वडनिच मीलुँ 
कऽन्य्‌। मागनुँ सुँदि वराऽय aig पाऽथरुक तस्सवुर छ सु 
खाब यथ sie fa ताऽबीर मुम्किन छु नुँ। किताबि हुँदिस 
अंदस प्यठ छु लेखकन '“बावथ'' शीर्षकस तहत पननिस 


- स्व० मोती लाल साकी 


तखलीकी तुँ तरबियती सफरस लफ़ज़न हुंद जामुँ वो'लमुत 
युस स्यठा म्वखसर आउसिथ ति स्यठा बा माने तुँ तरहदार 
छु। इशारन इशारन HS HY करान छु तऽम्यू दन सफन मंज 
त्यूत वो 'नमुत युस अकि कुशादुँ मज़मूनुक रंग रऽटिथ हे 'किहे | 
पनन्यन ड्रामहन मुत्लिक कथ करान छु 'क्यमू साऽबन' 
ल्यूखमुत : 


“'म्योन प्रथ कांह ड्रामा छु पननि हमकालुँच अकाऽसी 
करान।कुनिनतुँकुनिरंगुँ।'डख ये 'लिचलन ' तुँ' शाह पा5 थुँर ' 
ति छि हम कालुँच अका5सी करान | सानि कालुँक्य्‌ आ5सिथ 
तिछे' यिमन मंज स्व कथ तुँ सु रूप युस प्रथ दोरस मंज गिंदनुँ 
यियि। स्व कथ छे' वातनाविरुच तुँ बावथ करनुँच। अमलि 
दऽस्य्‌, इमेजव दऽस्य्‌, मकालमव दऽस्यूया ड्रामहुँकि मुक्कमल 
age दऽस्य्‌। बुँ यि महसूस छुस करान, यिम खयालात तुँ 
जज़बात पननिस दिलस मंजरछान छुसख तुँपानस अंऽद्ूपऽख्म्‌ 
युस ति ज़गतुक अनुभव करान छुस तथ छुस नाटकें किस सूरतस 
मंज ज़बान दिवान। ल्याहजा छु ड्रामा म्यान्यन खयालातन तुँ 
जज़बातन हुंद इजहार ति।'' 


क्यमू साऽबुन यि बरजसतुँ इजहार छे' अख तिछ 
सदाकथ ये'मि निश सान्यव वारयाहव हम कालव चलनुक 
एलान को "र तुँ वो 'नुख जि अदबस न छु अमली ज़िंदगी सूत्य्‌ 
सो'न वाठ तुँ न छुस कांह रोल। मगर क्यमू साऽबन छुनुँ ड्रामा 
ल्यूखमुत तुँ गिंदमुतुय योत बल्कि छुन जुवमुत ति। ये'मि 
far ज़िंदगी freer ड्रामहन मंज़ YS जहार छे' कडान। 
asea gen ड्रामहन हुंद बो 'ड वस्फ छु यिज़ि यिम छि परनुँ 
खोतुँ गिंदनस सूँत्य्‌ तोलुक थवान । ड्रामहन मंज लुके लय डंजि 
थाऽविथ युस नव्यर अऽम्य्‌ ओ'नमुत छु सु छु तमी Ad HIST 
व्वगनावान ये लि गिंदन 154 तिहंद्यन ड्रामहन जुव ज्यतुँ अता 
छि करान। 'त्रिनावि' ag ‘sa ये'लि चलन' ताम छि 
'पननिस माऽदानस मंज़ क्यमू साऽबन वारयाह सरहद तय 
apse मित्य्‌ मगर अहंदिस तखलीकी सफरस मंज छुनुँ अजताम 
कांह रो'ट या Vad प्योमुत | क्यमू साऽब छु वाऽहिद'काऽशुर 
ड्रामा निगार ये'म्य वुनिसताम ड्रामहन EH ओ'ड दर्जन 
किताबुँ छाप छे" करिमचुँ। अऽमिस छु ' नाटक त्रुच' किताबि 
WS साहित्य अकादमी एवार्ड तितो 'रमुत तुँ रियासती'कलचर्ल 


अकादमी ति छिस जुँत्रे' यनामुँ दित्यू मित्यू। काऽशरि STATS, 
छिन the हिंदी ड्रामा ति लीख्यूमित्यूयिम कऽशीरि न्यबर ति 
fiad तुँ पसंद करनुँ आयि। 

जेरि मोजू किताबि मंज ग्वडनिकि ड्रामहुक नाव छु 
शेख-उल-आलम उर्फ नुंदु रे 'श सुँदि ये 'मि श्रुकि मंज आमुत 
निनुँ :- 


डख ये'लि चालन मंदोरु चासन। 
लूरिथ बाऽलिथ आसन साऽरी॥ 
जुवस aA लग्यम क्यासन। 
maa मरि तु माजे पाऽरी॥ 


ड्रामहस मंज यिमन डखन fea चलनस कुन 
इशारु छु करनुँ आमुत तिम डख छि तहज़ीबी, Asstt, 
इखलाऽकी तुँ मजहबी कदरन हुँज पामाऽली ये'मि सोरुय 
माहोल तल छु को 'रमुत। ड्रामहस मंज step नंदुन तमसील 
'छे' स्यठा फनकाऽरी सान वरतावनुँ आमुँच तुँ तिमन ग्रंज 
रो'स अकुँ नंदनन छु खराजि अऽकीदत पेश आमुत Hey 
यिहंदि wad गो'बरुँ दगि हुंद जहर वारयाहन बागि छु 
आमुत। ड्रामहस मंज छु अ5किस जायि मागुन वनान : 


“Sh नंदुन छु अलामत। माया जालुँक्य्‌ WE 
asa लसनुँच तुँ बसनुँच अलामत। मोतस प्यठ हयातचि 
'फतहमंऽदी हुँज अलामत। अकं नंदुन न छु मरान तुँ न मारनुँ 
'यिवान। सोरुय छु रंगुँ छल युस Wea तल छु यिवान वरतावनुँ 
लूकन मंज़ ब्रम पा5दुँ करनुँ म्वखुँ तुँ Wied बावथ करने 
म्वखुँ परदुक इस्तिमाल कऽरिथ।'' 


मागनुँ We यि मकालमुँ (डायलाग) छु तुँ 
'फलसफियानु नऽवयतुक मगर युस USK बयानस Wd डो'ख 
छु करान सु छु डांजरुन लायक। यथ Wek आशोबस नुदं 
रे'श सुंद FH स्यठा बा असर पाऽठ्य्‌ क्वमि छु अनान सु 
wet आशोब छु ‘sa a fa चलन' ड्रामहुक ति.. मोजू ति 


तुँ गूज ति। अमि शहरि आशोबुँच सूरऽति हाल छे' वखरु . 


Fae | ड्रामा g Ag पा5थुर तर्जस प्यठ आमुत लेखनुँ तुँ 
अथ स्टेज करनुँ बापथ छे 'नुँ .....ठेरि ठ्यंवुँच कांह जरूरत। 


ड्रामहस मंज़ गोपालि हुंद तुँ मागनुँ सुंद मोत छुनुँ 
अख इनफराऽदी अलमिया। यि छु अकि तहजीबी र्‌यवाय5च 
तुँ अकि इदारुक मोथ। अकि तमि इदारुक मोथ युस खबर 


कूँति कालुँ Ag लूकन रंज़ुनावान छु आमुत तुँ लुकुँ गुदरऽनुँच 


बावथ ब5निथ ए'हतिजाजस ज्यव छु रूदमुत fears | किताबि 
मंज़ शाऽमिल दो'यिम ड्रामा छु शाह पाऽ थुँर'। आगर जबाउ्न्यू 
मंज़ छु पात्र किरदार तुँ काऽशरिस मंज छु योहय MSK | 


यि दो'युम ड्रामा ति छु शहरि आशोबुँय व्वन्यू गव 
अथ मंज़ छु लेखकन अख ताऽरीखी वाकुँ ये'म्युक तोलुक 
“बडशाह' साऽबस तँ ' श्री भटस' सूँत्य्‌ छु अलामती रंगस 
मंज बरतोवमुत तुँ .बोवमुत छुन जि ये'लि समाजस मंज़ 
इत्यन, गाटल्यन तुँ काऽबिल लुकन लार fafa चाननु सु छु 
GAR गछान। अख त्युथ खला छु USE गछान युस पुरुव्य्‌ 
Ta ति परवनुँ छुनुँ यिवान। “शाह पाऽथुँर' ति छु aig 
WS तरजुँच नुमायंदगी करान मगर Treatment YA 
नवि अंदाजुक | MSA कथ दऽरराऽविथ छे' नव्यन CRA 
हुँज निशानदिही करनुँ आमुँच। 


किताबि ga सर वरुक छु कोलाजिच अख माऽर्यू 
मं5ज़ मिसाल | किताबि हुंद कागज छु अवसत दर्जुक अमापो'ज 
किताबि हुंद प्रूफ Si वारु msaa वुछनुँ आमुत। ये'मि 
faz अथ मंज इनशा तुँ इमलाचि वारयाह गलती रोज़ुमचुँ 
छे'। 


ड्रामहन Ed डायलाग छि बरजस्तुँ जन तुँ तलवारि 
टख। ड्रामा निगारन छु लेखनुँ विजि aig पाऽथरस सूँत्य्‌ 
मखसूस तरकोबन तुँ इस्तिलाहन हुंद खास खयाल थो 'वमुत। 
fay पाञठ्यू छिन वारयाह तिम लफ्ज तुँ मुर५कब पगहकिस 
परनवा5ल्यू सुदि खाऽतरु रऽछरिथ थाऽव्यूमित्य्‌ यिहुंद ज़मानचि 
गरदि तल यिथ ug नेब निशानुँ ति अथि यियि हे नुँ। केंचन 
जायन छि मकालमुँ इनसानुँ सुँदिस सोचस महमेज़ करान तुँ 
तस छु अंऽदु्यू अं5दुर्यू क्याहताम BR बासान। मिसाले 
वुछव शाह पाऽथरस ' मंज़ मसखरें सुँज यि we कला5मी : 


““युस कोम असान छु, सु छु सोचान ..... युस 
कोम सोचान छु सु छु दाऽनिशवर TSG करान। सु छु तरकी 
लबान। आलमस मंज़ थो'द मकाम लबान। ..... ad छु 
अंदेशन हुंदिस अऽकिस सहलाबस जायुन दिवान तुँ हरगाह 
इनसान ह्यस करि नुं यि सहलाब वाल्यस ना व्वमेदी तुँ ना 
मुराऽदी हुँदिस पातालस योरु खसुन कशालुँच काऽम छे'।'' 


('शीराजुँ' 1995, शुमार अकि मंजुँ साभार ) 
kkk 


SS oe 





BI अन्तर वुनि छम अऽछनुँय तल ag यिकुँवर्टू PA मऽशराऽवथन लल। 
डखि वाऽलिंजि fry कनि थोवुथ पल ag यिकुँवटुँ कवुँ मऽशराऽवथन लल॥ 





- निरंजन नाथ सुमन 


पोपर alt तीर्थस्थान मोनुथ लल am ald पूजुन शान मोनुथ। 
तथ प्रदिख्यन दिन्य्‌ alt जान मोनुथ ललि न्यमनुय कोनु निर्वान मोनुथ। 
ललि ओस ना प्रोवमुत ईशरुँ पद सुय पद युस छि छांडान साद बे'यि स्यद। 
सुय पद युस लबि तऽस्य्‌ बनि मंगल ad यिकुँवटुँ कुँ मऽशराऽवथन लल॥ 


ललि लोल दिथ चुँ ल्वलि ललुँनोवुख ना शैव वाक्यामृतुँ त्रिफतोवुख ना। 
ललि स्व ज्ञानु अमृत चोवखना ललि फलि फलि नाबद ख्योबुख ना। 
aé यिछ लल क्याज़ि मऽशराऽवथन चे'य यिछि मातायि हुंद कोनुँ रुदुय स्ने'ह। 
मऽशरुन गव नऽशरुन सोंबरिथ खल ae यि्कुवटुँ कुँ मऽशराऽवथन लल॥ 


ललि दो'प faq राविबुँ काहन गाव इंद्रियि थव शो'मरिथ तुँ वथ वऽनिराव | 
ललि दो'पमुत छु प्रावुन सहजाय बाव सहजुँ बाव प्रावुन गव क्रेशुन त्राव। 
ad नंदनो लल छय माता चे 'य शांत स्वभाव थाऽविथ ज्ञानु द्वद चे'य। 
युथ'नुँ मातायि बब aa daja तल ag fapag कवु. मऽशराऽवथन लल॥ 


ललि बोवुय {asa तरकव पर ललि होवुय AA गऽय पार्नु ईशर। 
afa दो'पनय त्रुँयि हुँज पूजा कर माऽज न्यथनऽन्यू faq जांह गछि बाज़र। 
शील सन्तोश शांऽती त्रुँयि Ca ग्वन Te नीरिथ छि सौता द्रामुँच स्वन ! 
खर वश कर यिथनुँ तिम ख्यन क्वंगुंडल ag fapag Hq मऽशराऽवथन लल॥ 


ललि जन्मस निलुँवठ ललँ नोवुन गरुँ अंऽदरिम सीर मा कांऽसि बोवुन। 
सन्तोशि वृच्‌ आनंद अनुबोबुन व्वदरुक ae हनि हनि शो'मरोवुन। 
ais माऽरिथ कठ ललि ओस निलुंबठ लल समबावुँ रूज सन्तोशस प्यठ। 
asa मंऽज़िलस यथ कुन आऽसुँस कल बटे यिकुँवटुँ FA मऽशराऽवथल लल॥ 


I ज्युस wae नचुनुक सोन अज्ञान ललि द्युत सन्तानन AM RATA | 
aq नंदनो कलकर ag बनि ज्ञान जिसि प्यठ वस समि रस तुँ लाग सोपान। 
H जिस्य्‌ बुज्य्‌ सपदख अमि यमि सान स्व विमर्शस व्यूर तुल तुँ प्राव निर्वान। 
जिस्य्‌ बुज्य युस गछि सुय वसि तल तल ae fapag Haq मऽशराऽवथन लल॥ 


_ ललि दो'पमुत छु सन्तोश अनुभावुन सन्तोशुक स्वन गछि विचि थावुन। 
शील सन्तोशि स्वन गछि र5छरावुन मान अवमान मनि मंज मनसावुन। 
ana हंद वीरुत गछि हावुन fed अनुग्रह स्व विमर्शि वुजानावुन। 
që गछि पालुन तु जालुन मल ag यिकुवटु PA मऽशराऽवथन लल॥ 


ae HU चुँति छख म्याऽन्य्‌ "लल द्यद' चे'ति समयुक चोलुथ नेक तय बद। 
अन चुँ शखती व्वदयस बन चुँ लल दद शिव अनुग्रह वुजनाव प्राव रुत पद्‌। 
dfa सीता asda नारस अछ चुँति लल द्द बन मे'ति रोज्यम पछ। 
कलि कालस जालस म्वक्लन छल ae यिकुँवटुँ PA मऽशराऽवथन लल॥ 


हा 'सुमनो' लल माजि करतुँ प्रणाम wd टोठी लल चे'ति कासी पाम। 
स्वर सूहं तु प्राख ओ'मुक दाम स्वन बन adda मंज आऽसिथ ami 
शुन्यातीत थानस कर विशराम wet सपदख म्वख्तुँ ह्य बुनि छुख खाम। 
मात्र शखती चाऽन्य्‌ रछि माता लल ae यिकुवर्ट कबुँ मऽशराऽवथन लल॥ 


द्वारा : शिबन लाल दर 


पोस्टमैन 
न्यू सेकरिटेरियट डाकखाना-जम्मू 180 001 
आगर नेब 
- मोहन लाल आश 
हबुँ खोतून व्यदाख दिवान दपान स्वर्गु हूरव न्यू 
अऽरनि माल कसतां प्रारान दूरि कुसतां मऽसती मंज व्यदाख दिवान 
तापुर्य वुडुँर प्यठ 'साकी' “खबर छा सुबह दम, 
आगर नेब वुछान तुँ परखान रोज्या न रोज्या' 
FSA अंदर गऽययि बुनिल्यू यठ ००० 
हंगुँ मंगुँ गव 'साकी दुर्गानगर, स्यक्टर = 7 
अदृष्य जम्मू - 180 013 
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राय-त्राय 


4 “चुँय सीरस सरपोश rr 


रतन तलाशी MSI ल्वकुंट कथा (Short 
Story) ये 'म्युक अनवान छु 'कडवाचोथ' छे' सतंबर 
1999 किस क्षीर भवानी टायम्स मन्ज शाया करनुँ आमुँच्‌। 
यि छे' वाकय लेखक सुँज काऽशुर देवनागरी लेखनुच तु 
तसुँजि ह्वृनरुँच अख लाजवाब मिसाल। अथ मन्न छू नुँ 
काँह शक जि यिहंदि लेखनुँकि सलीकुं तुँ लफजुँ व्यछ्नय 
सूँत्य्‌ छे' परनवाऽलिस दिलस मंज़ वासनायि हुँन्ज गर्मी 
बाजऽबितु Ms सपदान। तिमव fay पाऽठ्य्‌ अऽकिस 
जनानि हुन्द पननिस महबूब बाय फ्रन्डस जूनुँ गाशस 
मन्ज पनुन लोलुँ बो Sd माहरेन्य्‌ ह्यव पान हवालूँ करनुक 
सुंदर विवरण छु को 'रमुत छु हाऽविथ दिवान जि 
लेखनवाऽल्य्‌ सुँन्दि लेखनुक हुनर कोताह आला तरीन 
छु। यि द्वन नव जवान दिलन हुंद म्युल होव तिमव 
लफजव सूँत्य्‌ युस माडर्न फिलमी अन्दाजस ति छु मात 
करान। लफ्ज छि आमुंत्य्‌ तिथुँ पाऽठ्य्‌ वोननुँ जि मे' 
हिविस परनवाऽलिस छु बे वायि ल्वक्वार याद प्यवान। 


यिमव छु पञ्ज्यू पाऽठ्य्‌ “जान कोटस' सुन्द 
कनफे'शन आफ ब्रायड (Confessions of a Bride) 
ति पथ gaya युस नुँ पश्चिमी सबितायि ति मन्जूर 
को'र। तिक्याजि “कीटस' सुँन्ज्ञ पो'यट्ररी तुल कुल 
आलमुँकि तहजीबुक नकाब (परदुँ) थो'द। अथ मन्ति 
ओस द्वन जवान महबूबन She काम संगमुक (Sen- 
Suality) प्रखुट लफजन मन्ज्ञ बयान करनुँ आमुत। 
योहोय ओस वजह कीटस सुँन्ज यि पो'यटरी आय Fo 
० हस (UK) मन्ज बाऽन (प्रोस्क्रायब) करनुँ। सु 
गऽय पश्चिमी सभ्यता (Western Culture) तवहाल 
छि ase, पूरबी सभ्यतायि मन्ज रोज्न वाऽल्य्‌। गोकि 
अस्य्‌ ISH छि पनुन्य्‌ परमपरा तुँ ससंकार बरकरार 
थावनस मन्ज्ञ स्यठाह नाकमयाब। ल्यहज़ा छु सोन तुँ 
सान्यन लेखन वाल्यन ge फर्ज बनान जि He असूल 


महफूज थावनस मंज़ करव मदद खासकर यो 'तान्य्‌ 
धर्मुक तुँ परमपरायि हुन्द सवाल छु। दुनयाहस मन्ज 
सृष्टी काऽयुम थवनुं बापथ छु सोन कलचर GA बाऽचन 
खान्दर कऽरिथ ति सिर्फ wg (Privacy) यखतयार 
करनुक इजाज़त दिवान। आदुनिक युग कोताह दियि 
असि काम (वासना) शासत्रस प्यठ नन्गुँ लफजन हुन्द 
इस्तेमाल करनुक इजाजत स्व ह्यकव नुँ अऽस्य्‌ 
भविष्यवाऽनी या ग्यस कऽरिथ खासकर तिथ्यन 
लफूजन ga यिम सान्यन नवजवान दिलस सेन्श्वलटी 
हुन्द इन्कलाब करन पाउदुँ। 


कऽशीरि AA आसुँ नुँ बटनि या न्वशि 
कड़वाचोथ मनावान। मगर प$त्यूम्यन दहन वऽरियन 
HSM न्यबर रूजिथ आव अमि त्योहारुक Tart 
असि aa ति। यि छु सु हेन्द्यन हुन्द पवित्र तयोहार यथ 
मन्ज अख सुहागन छे' पनुन सुहाग अमर थाऽवनु ASX 
ब्रत (उपवास) सुबह Ag शामस ताम थवान तुँ शामस 
जून खसनुं विजि पूजा पाठ करान तुँ पननिस बाऽच्‌ 
सुन्द दरशुन कऽरिथ तऽम्यूसुँदि अथु अन्न ग्रहन करान। 


चूंकि तलाऽशी साऽबन द्युत अथ अनवान 
''कड़वाचोथ''। मगर यि छे' ननि वानुँ अख दऽलील 
चूरि छे'पि जनानि तुँ बाय फ्रंडस दरमियान काम वासना 
पूरे करनुँच। मज़हबी तूयोहारस काम वासनायि सूँत्य्‌ 
मुकाबलुँ करुन गव (Controversial ) व्यचारन जनुँम 
द्युन। यिति छु असि मोलूम जि सोन धर्म छु दिवान 
इजाजत भगवानस fa aad चीनी (कची पीशी) 
करनस। ताहम छु प्रथ विजि यि असलूब वारियाहन 
अदीबन, लेखकन, कहानी कारन हुँदि बापथ नाकारेँ 
साऽबिथ सपुदमुत। मिसालुँ छे' वारयाह। 


दो'युम इख्तिलाफ छुम तिमन लफूजन सूँत्य्‌ 


RSS es 


यिम हशि माजि न्वशि वऽन्यूमित्य्‌ छि शायद तन्जिया 
(Satirical) लहजस मन्ज। मसलन, ''ड्यकुँ ISS 
आस तु 'यिथी यिथी' हथ कडवाचोथ वुछ।'' पज्र छु 
जून माजि युस सीर व्यपरोव सु मा ओस हशि माजि 
पता | लफूज यिथी यिथी हरगाह आसहऽन नुं इस्तेमाल 
करनुँ आमुँत्य्‌ ते'लि आऽस हशि माजि हुँन्ज आऽही 
वाऽजिब। यि छु गछान व्यो'ठुय झव अगर अऽस्य 
पनन्यन पवित्र त्योहारन पानय बेजती करव या वुलटुँ 
मतलब कडनुँच कूशिश करव। मे' सूँत्य्‌ आसि वारियाह 
परनवाल्यन ति यिमन दन इख्तिलाफन AA इतिफाक। 


कोताह जान गछिहे अगर अम्युक अनुँवान आसिहे '' चुँय 
सीरन सरपोश''। शार्ट सटोरी खसिहे रथि। 

धर्मकिस कुनिति असूलस सूँत्य्‌ बेरुखी छे' 
स्यठाह रंऽजिश दिलस मंज पा5दुँ करान। क्षीर भवानी 
टायम्स छु अख समाऽजी माहवार मैगजीन (Publica- 
tion) अम्युक खयाल छु जरूरी थावुन। 


पुष्कर नाथ दर 


E-4A MIG 
Mayapuri New Delhi 110 064 





OOO 


मान्यवर, 
म्य छे यमि कथि हुँन्ज स्यठहुँय खोशी जि नाऽदिम सेमिनार तुँ कलचरल कानफ्रनूस यूवसुँ सम्प्रति हन्द 
जऽरियि जेमिकिस अभिनव थेटरस मन्जा 30 तुँ 31 ऑकतूबर मुनऽकद करन्‌ आयि वाच कामयाऽबी सान 
अन्द। अमि कातफ्रनसि तल्‌ नन्योव साफ जि सम्प्रति हुन्द्यव कारकुनव काऽचा मॅहनथ छे कऽरमुँच्‌ तुँ अमिच 
दिलचसपी तुँ खूबसूरती बरकरार थवनुँ खाऽतरे किथुपाऽठ्य्‌ ओसुख अकि पतुँ अख रंग सजाऽविथ थोवमुत। 
नाऽदिम साऽबस प्यठ यिम ति मजमून परनुँ आयि तिम आऽस्य पऽज्य पाऽद्य्‌ “ गागर में सागर'' 
REU अकि तरफुँ यिमव मज़मूनव नाऽदिम सॉबनि जिन्दगी ga पूरु तसवीर पेश तुँ दॉयमि तरफुँ कॉरुख 
कॉशरिस अदबस मन्ज जान अदबी बऽरचर। यिम मजमून करन रहनुमॉयो तिमन तालिबि ऑलिमन q अंदोबन ति 
< यिमनॉदिम सॉबनिस तुँ नॉदिम सॉबस सूँत्य वाबसत अदबस ब्रोंहकुन बॅयिहन वाश यछन कडुन। 
काऽशऱ्यव नामावर कलाकारव खोर अथ कानफ्रनसि पनूनि सुरीली तुँ मऽदरिं आवाजि सूँत्य सुरंग युस 
नुं sire ति छूवकि तुँ युस बोज़न तुँ बुछनवाल्यन नाऽदिम साञ्बुन्यू याद हमेशि दिवान रोजि। सेंमिनारक्य यम्य 
्रोग्रामन कऽड़ नाऽदिम साऽबुँन्य्‌ स्व शखसियथ बनि यवस्‌ आम लूकन हिश आऽस तुँ यथ मन्ज असि तिमन 
सारिनुँय मसलन EI तसवीर छे मेलान, यिम प्रथ दॉह आम इनसानस विजि विजि बुथि छि यिवान। 
सॅमिनारुक अख खास हिसुँ ओस सु मुशायरुं यथ मन्ज काऽशरि, डूगरी, पंजाऽब्य्‌ तुँ संस्कृत ज़बॉन्यन 
E रंगारंगी शॉयरी आयि करनुँ। यिमव कु कोर त्युथ कलाम्‌ पेश, यथ मन्ज यिम पानुँ अकि बालुँ Use तु 
बालुँ ASA, मगर बुछन वाल्यन तुँ बोजन वाल्यन द्युतुख नुँ दिटुँबहार ने = 
“Beat car तुँ दूयुतुख नुँ fegaen ति करनुँ। यि ओस सु शाम Fï 
_ त्वहि ओसवुँ म्य अञकिस ओबजाँरवर (observer) सून्जि हँसियेँच मन्ज निमनत्रन द्युतमुत, तमि 
TSÈ छुस बुँ सम्प्रति हन्द्यन सारिनुँय कारकुनन शुकरिया अदा करान तुँ आश छम जि मेन्य तासूरा 
परनवाल्यन पननि पत्रिका “क्षीर भवानी राइम्स'' हुँदि ज्ञडरियि। j i aa 


हुहन्द पनुन 
पूमनाथ रैना, पटियाला 





Booking open for 


100 Nath Bhat Community Centre 
(JANJ GHAR) 


AT 


Kashmiri Pandit Sabha Ambphalla, Jammu 


(Special rebate for displaced K. P. Baradari) 


Contact for Booking 
Manager, 

K. P. Sabha Premises 
Ambphalla—Jammu. 
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2. 


3. 


Matrimonial advertisements are entertained at nominal charges of Rs. 50/- per 
advertisement with no consideration of number of words involved 

Space is also provided for obituary column in the K.B. Times for which 
management has fixed nominal charges 

In case of any subscriber who does not receive the K.B. Times issue, he may 
kindly inform on telephone No. 577570 to K.P. Sabha Jammu, enabling us to 


furnish another copy to him | E] : 





Regd. No. :L-29/JM 362 


AFTER YOU'VE CALLED YOUR FAMILY 


AND THE POLICE... 





y 
र्‌ N.. India Assurance. 


That is, if you had been careful enough to ensure 


the safety of your family, house and belongings. 
New India’s HOUSEHOLDERS INSURANCE POLICY. 


lt protects you from financial losses resulting 


è from natural calamities and other misfortunes. 
These, include fre, lightning, flood. storm, 
` Os = Cyclone, riot and strike, theft, accidental 
eer and valuables, break-down of 
है py dene Sy 5 

















household electrical appliances, accidental, 
damage to TV, plate glass, loss of baggage while 
travelling, ete. 

Personal Accident and Public Liability risks can 
also be covered in this policy. 

And all this at a very nominal premium! 


For group, family package cover discounts and 
other details, please contact any of New India’s _ 


offices near you. 


Our Regional Offices : 


aoe © Bhopal Phone aS Baroda Phone : 361568 ७ Bangalore Phone : 
Phone : 2209153 ० Ci Jtaneshar Phone : 413870 © Calcutta 
© Coimbatore Phone : 436989 ७ Delh © Chandigarh Phone : 704079 
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